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rive at an open online community in
which 1,400 members — including
dozens who have lost a loved one to
opioid addiction — share stories, re-
sources, and information on how to
spread more signs across Massachu-
setts.

What began as a local effort to spark
awareness snowballed unexpectedly
into a statewide movement. More than
1,100 signs now stand in front of
homes, businesses, and public agencies
from Pittsfield in the west to New-
buryport in the northeast. Coverage in
Boston television, radio, and newspa-
pers has delivered regional recogni-
tion. Fifteen sites, including Trinity
Church in nearby Bridgewater, now
distribute the signs in an effort to make
sure the momentum keeps growing.

“We love this campaign because it’s

The past decade was a wrenching
one for Lynn and Joe Wencus of
Wrentham, Massachusetts, as

they tried everything to help their
adult son, Jeff, break his addiction to
opioids. Unlike other types of crises
they had experienced, this one they
managed largely alone. 

The couple would “hide” at home,
Lynn said, because any minute could
bring the dreaded call — the one that
came during a Christmas party one
year — saying Jeff had overdosed
again. Other parents would blame
them for causing or exacerbating their
son’s problems, Lynn Wencus said. As
hard as the isolation was, keeping a low
profile seemed like a necessity.

“if my son had been suffering for 10
years with cancer, people would have
been knocking on my door with din-
ners in the beginning: ‘How are you
doing? What can i do? Let’s plan a
menu every night,’” Lynn Wencus said.
“When it’s substance abuse, there’s no-
body. Nobody. You don’t talk about it.”

The worst day of all came last Feb-
ruary on Super Bowl Sunday, when
Lynn went to pick up her son at the re-
habilitation farm where he lived and
found him dead from an overdose.
Feeling alienated only compounded
the family’s grief.

But while the grief endures nine
months later, the isolation has merci-
fully abated. The Wencuses have be-
come connected to scores of families
that have lost loved ones to opioids or
are still waging the battle. Their pain is
lessened to a degree by the help they
are able to provide to others. They
trace their new, healing community to
an unlikely source: a quirky, cryptic

yard sign campaign that started with a
small Episcopal congregation.   

“it began with the question: how do
we tell the folks in this little suburban
town of Wrentham that there is this re-
ality that confronts us?” said Ron Tib-
betts, missional deacon at Trinity Epis-
copal Church in Wrentham. “We
wanted to do something that would in-
vite a question. So we came up with
the yard sign and just putting #2069
on it.”

The number refers to the epidemic’s
jarring death toll in Massachusetts, one
of the hardest-hit states. in 2016, 2069
died from opioid overdoses, according
to state government’s figures as of last
July. Figures revised since then have
moved the updated tally above 2,100. 

When curious drivers pass the signs
and enter #2069 on Facebook, they ar-

#2069 This four-digit number
is a hashtag, a death toll,
and a call to action.

Trinity Church photo

Bill Hawkins, president of the Norfolk, Massachusetts, Lions Club, picks up the first group of signs from
Trinity Church that the Lions will distribute throughout their organization. 
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(Continued on next page)

getting the awareness out in a really
simple way,” said Natasha Stewart, rec-
tor of Trinity Church in Bridgewater.
“We hope that it won’t just end with
raising the awareness, but that there
will be some ministry to back it.”

Such ministry is already emerging
in a way that is almost as unorthodox
as the yard signs. Trinity has been host-
ing events to bring together people
who have met online. What happens
once they are together is up to them.
Just enabling the connection through a
combination of simple low-tech and
social media is the goal.   

in September, Trinity hosted an ini-
tial meet and greet. Then on Oct. 28,
the church hosted a combination rally
and prayer vigil. Music and speakers
helped lift the crisis out of the shadows
and provide reassurance to all those af-
flicted and quietly suffering.

“None of us are experts or up on all
the legislation, but what should a
church do best?” Tibbetts said. “Let
people know that they are loved.
Sometimes you can’t say any more than
that.”

The unexpected success of #2069
traces to brainstorming at the church.
Congregants had wanted to shift their
focus from regional to local issues, but
were unsure about how. 

Then the death of Jeff Wencus hit
close to home because his father, Joe, is
a longtime Trinity member. Members
of Trinity’s outreach committee real-
ized how little they knew about the
opioid problem and saw their need for
knowledge as an opportunity. 

The church’s online and physical
spaces could function as hubs where
those affected by addiction might con-
nect with public health educators,
service providers, case workers, and
fellow individuals rocked by the epi-
demic. But first they needed a com-
pelling way to bring a largely invisible,
hurting population to the surface.

The sign campaign didn’t take long
to catch fire. Within two hours of
planting the first sign, the #2069 Face-
book page was abuzz with chatter
about the meaning of the number and
the importance of drawing the epi-
demic out of the shadows. The first 25
signs were sold and planted within a
few days. After two weeks, the distrib-

uted sign count had reached 63 and
climbing.

New partnerships cropped up
equally fast. When Tibbetts asked
Trinity Church in Bridgewater to plant
one of the first signs, he discovered a
trove of shared passion for the cause.
For Mother Stewart, the epidemic is
never far away. Her 3-year-old adopted
son was born to an opioid-addicted
mother and needs special care as a re-
sult. Every year since she arrived in
Bridgewater in 2008, she has presided
at funerals for young addicts. The con-
gregation lost one its own, Emmett
Scannell, to opioids in April 2016.
Since February, the congregation has
hosted a monthly healing service on a
Wednesday night for those battling ad-
diction or grieving its toll.

“Trinity does about six funerals a
year,” Stewart said. “So for two of them
to be related to this [epidemic] in some
way makes it a huge percentage of what
we do.”

Now Trinity in Bridgewater displays
the #2069 sign and serves as a signage
distribution site. Those who pick up

signs are asked to donate $12 (if they
can) to cover costs and keep the pro-
gram going, Tibbetts said, adding that
most people give $20. As more people
find their way to #2069 online, they
learn about the healing service as well
as other resources. 

The campaign “is not trying to fix
the problem,” Stewart said. “it’s just try-
ing to be an advocate for awareness,
which is different from helping people
recover. it’s helping particularly family
members who are struggling with
loved ones who are in the throes of ad-
diction or in recovery.” 

Even as the #2069 campaign grows,
the mission remains the same: to help
people touched by a historic public
health scourge to connect, support
each other, and be assured that they
are loved. The goal is not to push any
particular legislation, although Stew-
art believes heightened awareness
could help marshal new resources for
detox beds and other underfunded ini-
tiatives. 

in the meantime, the campaign is
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Opioids
(Continued from previous page)

demonstrating how a small church
with about 60 worshipers on an aver-
age Sunday can have an outsized effect
in the public square.

The ministry of spreading connec-
tions is giving desperate people hope,
as Lynn Wencus attests. A mother with
an opioid-addicted child recently met
her online via the #2069 Facebook
community. She asked if they could
talk sometime. Wencus said yes.

“Even if it’s just to say, Hey, we can
talk about this, let’s not be embarrassed,
i would be delighted to do that,” Wen-
cus said. “We have to get rid of the
shame. We have to end the stigma.”

G. Jeffrey MacDonald

during the council’s four-day meeting
at the Maritime Conference Center in
Linthicum Heights, Maryland.

in the discussion period, council
members focused on a proposed cut of
41 percent in the evangelism budget,
while some other budget lines were in-
creasing. Lloyd explained that the
evangelism budget for the current tri-
ennium was funded in part by a special
draw against endowment income,
which the finance committee believed
could not be repeated. “Our reserves
are dangerously low,” Lloyd said.

All of these numbers are still very
preliminary, and the working budget
has not yet been made public. in the
complicated budget process, Executive
Council finance committee members
were to meet immediately after the
council meeting with members of the
Program, Budget & Finance Commit-
tee, which is composed of deputies to
General Convention.

PB&F in the coming weeks will post
the draft budget online for comment
by members across the church.

Executive Council will continue
working with staff to find areas to cut
expenses or increase revenues, and the
council will take its final vote on the
budget at its January meeting. PB&F
will then use that document as a start-
ing point in preparing the budget to be
voted on at the July 2018 General Con-
vention in Austin.

“The Episcopal Church is not re-
treating from our passion for evangel-

ism,” said the Rev. Canon Michael Bar-
lowe, executive officer of General Con-
vention, who also serves as the secre-
tary of Executive Council. “We will
find the resources to do whatever God
is calling us to do.”

Relief for San Joaquin
One council member said the diocese
“bore a disproportionate burden of the
disputes” on sexuality and doctrine
and the departure of bishops in San
Joaquin and four other dioceses in the
past decade.

“When a single diocese bears a dis-
proportionate burden, you don’t then
send them the bill,” said Russell Randle
of the Diocese of Virginia, who was
part of the council team that negoti-
ated with San Joaquin in the past eight
months. Some of the costs were driven
by decisions made at the churchwide
level, including efforts at reconciliation
before turning to litigation.

The agreement calls for San Joaquin
to pay the Episcopal Church $1 million
by Dec. 31 and to begin paying its full
15 percent assessment in 2019. in ex-
change, the church will forgive the re-
mainder of the debt ($5,875,000),
which consisted of $6,175,000 in loans
and about $700,000 in interest.

Randle told the council there are 21
viable congregations in the diocese,
which has only two full-time priests.
Most congregations are being served
by part-time or retired priests. The
diocese will be able to sell 25 buildings

Council Mulls
$8M Budget Gap
LiNTHiCUM HEiGHTS, Md. —
Deficits, debt, and dollar bills took the
floor of Executive Council’s October
meeting, when the council discussed
the next triennial budget and financial
relief for those in the wake of church
divisions.

Council sought ways to close a $12
million shortfall in the proposed
budget for the next triennium. Even
while faced with a shortfall, the coun-
cil voted to forgive nearly $6 million in
debt owed by the Diocese of San
Joaquin, one of five dioceses where
bishops and many congregations left
the Episcopal Church amid disputes on
sexuality and doctrine.

The Rev. Mally Lloyd, chair of the
budget subcommittee, told the council
at its closing plenary on Oct. 21 that in
consultation with other committees
her committee had narrowed the
budget gap in the course of the meet-
ing. The draft budget for the triennium
2019-21 now shows $128.7 million in
income and $137.1 million in ex-
penses, leaving a shortfall of more than
$8 million, according to discussions

Kirk Petersen photo

Executive Council members and Presiding Bishop Michael Curry send a video message of thanks-
giving and song to Episcopal Relief & Development workers who have served after recent disasters. 
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that it recovered in the litigation, but
some of them have “big, unmet capital
needs.”

in a closing news conference, Pre-
siding Bishop Michael Curry said the
other dioceses affected by departing
bishops and congregations — Fort
Worth, Pittsburgh, and South Carolina
— are bigger and have other resources
to draw on. “if we were to require the
repayment of the full loan, … it would
be extremely difficult, if not impossi-
ble, for [San Joaquin] to really come
alive again,” Curry said.

Dollars on the Floor
Another highlight happened on Oct.
19 — a day devoted to mundane but
necessary work — when an extraordi-
narily emotional event occurred at the
meeting.

in addition to discussions about
budgets and the possibility of revising
committee structures, Abagail Nelson,
senior vice president for programs at
Episcopal Relief & Development, pro-
vided an overview of the agency’s work
in the wake of recent hurricanes and
other natural disasters.

The highlight came during the ques-
tion period, when the Rev. John
Floberg, council member from North
Dakota, took the microphone.

“Where i come from on the Stand-
ing Rock Reservation, whenever they
have a powwow and somebody likes
the dancing that’s going on … they put
money down at the feet of the dancer.
That’s what i’m about to do.”

He walked to the front of the
podium and let three bills flutter to the
ground. After a round of applause,
council members, staff, and visitors be-
gan rising from their seats to do the
same. A small shrine made of currency
grew on the carpet, as people around
the room wiped away tears.

Nelson told the plenary session that
in her 18 years at the agency, “i’ve
never seen anything like we’ve been go-
ing through in the past eight weeks.”
She listed the string of disasters: Hur-
ricanes Harvey, irma, and Maria, as
well as wildfires in Northern California
and an earthquake in Mexico.

“This is going to be a long haul to a
new normal,” Nelson said. “We’re not
going to get everybody back to where

they were.” But they will do what they
can with their widow’s mite. “The
church’s ministry is multifold, and gor-
geous,” she said.

Oh, and the pile of bills on the floor?
“776 dollars,” Nelson told TLC later, by
email. “Amazing given the spontaneity
of the moment.”

Other Topics
• On Oct. 20, the Rev. Gay Clark Jen-
nings, president of the House of

(Continued on next page)

Deputies, outlined some ideas for re-
vising the committee structure of Ex-
ecutive Council, in part to enable the
body to focus more on strategy and
less on nuts and bolts. The presenta-
tion sparked animated conversations,
with several council members asking
what problem the proposal was in-
tended to fix. in subsequent committee
meetings and other discussions, coun-
cil agreed to step back to research and
discern best practices about board ju-
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Executive Council
(Continued from previous page)

risdiction in large nonprofit agencies,
before talking about changing com-
mittees.

• Episcopal Migration Ministries
continues to adjust to a “new normal”
of reduced refugee admission to the
United States, said the Rev. Canon
Mark Stevenson, the director of EMM.
The new normal appears to be 45,000
refugees a year, down from a historical
average of 96,000. This has had a dra-
matic effect on the agencies that work
with EMM to resettle refugees at sites

around the country, because those
agencies are paid on a per-refugee ba-
sis. Stevenson said the number of sites
working with EMM nationwide has
declined from 31 to 22, and EMM has
cut staff from 22 full-time equivalents
to 14.

• The Rev. Bradley Hauff, hired ear-
lier this year as missioner for indige-
nous ministries, made his first appear-
ance at council to discuss his ministry.
Hauff, a member of the Oglala Sioux
tribe, told council that the focus of in-
digenous ministries has shifted from
reservations to urban areas, where 80
percent of Native Americans now live.
There are 101 primarily indigenous
congregations throughout the church.

Kirk Petersen

Coalition:
Uncover Abuse
A coalition of Native Americans is call-
ing on the Episcopal Church and other
denominations to help uncover what
happened to thousands of Native
American children who were sent to
government-funded, church-run
boarding schools between 1869 and
the 1960s.

Children suffered various types of
abuse, disappeared, and died while at-
tending 332 boarding schools in 29
states, according to the Minneapolis-
based National Native American
Boarding School Healing Coalition.
But the extent of what happened is still
largely unknown, in part because the
federal government has not responded
to a request filed under the Freedom of
information Act.

The Episcopal Church is believed to
have operated nine indian boarding
schools as a result of its 1872 assign-
ment to oversee eight indian agencies
(reservations) in the Dakotas, accord-
ing to the coalition. Because the coali-
tion continues in its research, the num-
ber of Episcopal schools could be
revised. The longest-running Episco-
pal school, St. Mary’s Episcopal School
for indian Girls on the Rosebud indian
Reservation, closed in 1986.

Now churches have a pivotal role to
play in jump-starting a fact-finding
process, according to the coalition’s ex-
ecutive officer, Christine McCleave.
The request: provide access to records
of church-run boarding schools and
the church organizations that oversaw
them.

Such access “could be the drop in
the bucket that creates so many ripples
that it would be huge,” McCleave said.
“The Episcopal Church is one that we
think is most likely ready to pass a res-
olution to mandate that they are going
to research the boarding schools that
they ran, bring forth the records that
they have, and share those.”

Documenting what happened could
help establish grounds for holding the
government accountable, McCleave
said.

“in the U.S., these were federally
funded, church-run schools, so the

A Personal Journey to the Land of the Bible:
The Holy Land - Familiarization Tour
Duration: 7 Days

Dates: January 13 - 21, 2018

Departure City: Atlanta, Georgia

Hosted by: Rev. Dr. Jerry Smith

Trip Cost: $2,179 
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(All inclusive: Flight, 4&5 Star Hotels, Breakfast & Dinner)

For more information, email: jerry_smith@me.com
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culpability is with the federal govern-
ment,” McCleave said.

The Coalition has launched the
Healing Voices Movement, an online
project to collect short video testi-
monies from boarding-school sur-
vivors. Such stories can help raise pub-
lic awareness of this largely unknown
episode in American history, Mc-
Cleave said.

For a century after the Civil War,
boarding schools had a mission to
change youth in the federal govern-
ment’s custody. instructors would, for
instance, insist that indian children cut
their long hair, stop speaking Native
languages, drop their indian names,
and replace ancestral customs with
Christian practices. in these intention-
ally isolating environments, results
could sometimes be tragic. An esti-
mated 200 children died and were
buried at one of the model institutions,
Carlisle [Pa.] indian School.

in Canada, where a similar board-
ing-school policy was in place, a 534-

page Truth and Reconciliation Com-
mission report appeared in 2015. it
concluded that approximately 6,000
children had either died or gone miss-
ing during their time at government-
funded, church-administered board-
ing schools.

in the United States, statutes of lim-
itations mean it is too late for survivors
to seek legal recourse for abuses. With-
out a judicial process to compel re-
search, tribes are counting on
churches, government agencies, and
others to lead voluntary fact-finding.

G. Jeffrey MacDonald

CPG Report Reveals
Stability, Gaps
The Church Pension Group has re-
leased a report on its strategy and
health to the House of Deputies Com-
mittee on the State of the Church.

The report responds to a series of

questions submitted by the Church
Pension Group Subcommittee and ad-
dresses CPG’s relationship to the
church, CPG’s pension and health ben-
efits programs, its financial sustain-
ability, and its investment strategy. The
subcommittee was convened by the
Committee on the State of the Church
to study CPG’s preparedness for the fu-
ture.

Highlights from the report include:
• CPG’s investment portfolio con-

sists of 30 percent bonds and fixed-in-
come assets; 40 percent alternative in-
vestments like private equity, hedge
funds, and private real estate; and 30
percent publicly traded equities.

• Most funds are run by outside
managers, with more than 200 of them
managing almost 500 different funds.
Compensation for managers typically
ranges from 12 basis points to 2 per-
cent for “more involved private equity
and other private investments.”

• CPG sees itself as having “less flex-
(Continued on next page)
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CPG Report
(Continued from previous page)

ibility than most Church-related or-
ganizations to adopt a divestment ap-
proach” based on environmental and
social concerns.

• The 18 percent assessment paid by
clergy is “not adequate fully to support
the benefits CPF provides to clergy,”
with around $90 million collected an-
nually and $350 million going out in
benefits. Return on investments fills
the gap.

• CPG lost around $3 billion in assets
during the 2008 financial crisis but did
not need to reduce benefits paid to par-
ticipants. That loss has since been re-
covered. CPG says it remains “focused
on the fact that we need to be prepared
for future financial crises from which
recovery realistically can be far more
muted and protracted,” and the organ-
ization has increased the sophistication
of its financial modeling.

• CPG maintains that a defined ben-
efit plan provides higher benefits than
a defined contribution plan would, es-
pecially for clergy with shorter careers.

• Ordained women, on average,
make less than men, with a pay gap of
$11,200. Women make up 37 percent
of full-time clergy but only 22.5 per-
cent of senior positions. Women in
senior positions tend to make less than
senior men, with a 10 percent pay gap
among those with 20 to 29 years of
service.

• This gap extends to retirement
benefits among clergy who served
longer. Retired men between 65 and
75 with more than 30 years of credited
service receive around $55,200 in an-
nual benefit, while retired women re-
ceive $49,200.

• 79 percent of clergy and lay em-
ployees are enrolled in platinum and
gold medical plans, with 20 percent en-
rolled in silver plans and 1 percent in
bronze.

• CPG believes that making partici-
pation in the Denominational Health
Plan optional would produce results
mirroring experience in Affordable
Care Act programs. “Younger and

healthier participants would be the
most likely to opt out, leaving a higher
population of older, less healthy par-
ticipants in the plan.”

The full report is available at
cpg.org.

Matthew Townsend

S.E. Florida Diocese
Waives Payments
The executive board of the Diocese of
Southeast Florida has extended finan-
cial help to parishes until the end of the
year, relieving them from assessment
payments for November and Decem-
ber.

“This action was taken in consider-
ation of the fact that we have exercised
careful stewardship of our resources
this year, and so we have enough of a
surplus to enable us to cover our com-
mitments in the budget for the diocese
to the end of the year without the need
for these two months of contributions,”
the Rt. Rev. Peter Eaton, Bishop of
Southeast Florida, told the diocese in
an announcement.

“We have made this decision enthu-
siastically, in celebration of our com-
mon life, and as an encouragement to
all who work so hard, and give so sac-
rificially, for the well-being of our
diocesan-wide ministries. We hope
most of all that this will allow our con-
gregations to be able to attend to post-
hurricane repairs that are not covered
by insurance.”

Diocese of Southeast Florida

Missionaries
Kidnapped
in Nigeria
Supporters of four Britons kidnapped
in Nigeria’s Delta state are appealing to
Archbishop Justin Welby for help in
securing their release. They were taken
at gunpoint by militants who are said
to often demand ransoms for their vic-
tims.

Two of the four are Dr. David Dono-
van and his wife, Shirley, both 57, from
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Cambridge. They run a charity named
New Foundations, offering free med-
ical care to local people. Only the first
names of the other victims are as yet
known: Alana and Tyan, according to
media reports. The couple’s sons Julian
and Aiden work for the charity but
were not taken.

They have worked in the dangerous
Delta region for three years. According
to some reports, the local police were
unaware of their presence. in recent
years a number of foreigners have been
kidnapped in the Niger Delta region,
which is Nigeria’s main source of crude
oil and the country’s economic main-
stay. 

Archbishop Welby, a former oil ex-
ecutive, knows the region well, having
been threatened with death more than
once while working there.

Local police are seeking to rescue
the missionaries “without jeopardizing
their lives,” a spokesman said.

Nigeria is notorious for kidnap-
pings. Hundreds of schoolgirls were
taken by Muslim militants in the

northern town of Chibok in 2014.
John Martin

‘Archbishop, 
Where is God?’
The Most Rev. Robin Eames, the for-
mer Primate of All ireland, played a
key role in the Northern ireland peace
process. in Unfinished Search
(Columba Press), a newly published
autobiography, he recalls the aftermath
of the irish Republican Army En-
niskillen bombing on Nov. 8, 1987.

“Archbishop, where is God in all of
this?” a nurse asked him.

Eleven people — ten civilians and a
police officer — died in the County
Fermanagh blast, and 63 were injured.
This outrage was considered the turn-
ing point in Northern ireland’s Trou-
bles (1968-98). Support for the iRA
plummeted after it said the deaths were
a mistake. The targets, the iRA said,
were soldiers and not civilians.

“My recollections of that day remain

vivid,” he writes. “No course
in pastoral theology could
possibly have prepared a
person for the demands
presented by those hours in
the hospital.

“in all honesty, the ur-
gency of that day removed
any lofty presumptions of
theology to what we were doing. Few
tried to reason out the doctrinal or the-
ological approaches to such crying hu-
man need. You reacted to requests or
you did what you thought appropriate:
thinking about it would come later …
much later.”

He describes how volunteers set up a
table to provide tea when an off-duty
nurse, one of the first to arrive at the
hospital, asked her question, one often
asked by people struggling to make
sense of human suffering.

“For me in my own pilgrimage with
all its continuing questions and de-
grees of revealed truth, i have turned to
the biblical accounts of Holy Week and

(Continued on page 30)

Eames
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Other
Sheep
in the
Universe?
By Lucas Mix

in the tenth chapter of John, Je-
sus says, “i came that they may
have life, and have it abun-
dantly.” Life can mean so many
different things. it covers bacte-
rial metabolism, human experi-

ence, divine grace, and everything in
between. in one way, they are the same
life, for in God we live and move and
have our being. The most basic life is
God-breathed. in other ways, they are
different. We can speak about lower life
forms and higher life forms, or meager
life and abundant life, or even physical
life and spiritual life. We must ask, then,
what kind of life does Jesus promise?
And how does it relate to the concrete,
visceral life we share with moss?

With St. Francis, i feel a kinship to
creation that runs beyond my human
neighbors to every living, breathing
thing. That does not mean that all
other life is equal in my regard to hu-
mans. i would not sacrifice a human
for moss. And yet i think all living
things have value in and of themselves
— even the moss.

i see the world as a set of ever-
widening circles. in the center, i find
myself and that image of God that is in
me. Then i step out to my family and
my friends, to church, and country,
and eventually the whole human race.
in each circle, there is something of
God for me to see and learn and love,
but the further out i go, the harder it
can be to see. Communication be-
comes more difficult with people who
do not speak my language or have my
experiences.

So far, the story is familiar. God calls
us to love our neighbors, to open our
heart to the stranger, and draw them
in. i want to suggest that the circles ex-
tend beyond humanity. We can look to
the strangeness of other mammals,
such as cats and dogs, and ask what it
means to know, understand, and love
them. We can learn to love birds and
reptiles, maybe even trees. i do not
know about bacteria, but let us call it a
long-term goal.

At every stage, love is hard. i know
this. Every wider circle requires more
of my heart and mind and soul and
strength to cross. And yet i truly be-

Astrobiology
deepens my love
for God as the
creator.

(Continued on next page)
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lieve there is something of God in all of
it. i believe Jesus is the life of the world,
and so all the world becomes a window
into the life of God. All the world be-
comes interesting and lovable, if only i
will apply myself.

That love for creation drives my in-
terest in biology. in college, i stud-

ied biochemistry and in graduate
school i studied photosynthetic bacte-
ria to push myself out into a wider
world of life. i found that abundant life
was always close at hand: a world of
animals and plants just outside my
door and a world of microscopic or-
ganisms living all around me. Never

has a new organism failed to delight
me. All are strange and wonderful. All
invite me into a deeper relationship
with the God who created all things.

That love for creation also drives my
interest in astrobiology, the search for
life beyond Earth. interest in extrater-
restrial life has increased in the last 25
years with the discovery of thousands
of planets orbiting other suns. Current
data suggest that planets may be so
common that every second star has a
planet near the size and temperature of
Earth. it makes me wonder whether
there are even wider circles than those
i had imagined.

What aspects of God might be re-
vealed by extraterrestrial life? it need
not be intelligent life. if Earth bacteria
can tell me something of God, so can
Martian bacteria, or something com-
pletely alien from Alpha Centauri. i
seek because i want to find. i knock
because i am hoping the door will
open. What else can i do, as a follower
of Christ?

i do not know what i will find. That’s
the most wonderful part. i do not
know if there is life out there. i do not
know what it will be like. What i do
know is that God reveals new things

constantly. Sometimes it will be a bril-
liant gift that enriches my life. Some-
times it will be a stranger in need of as-
sistance. i cannot know until i step
outside my door and look.

This past year, i lived and worked in
Princeton at the Center of Theo-

logical inquiry. Twelve scholars in var-
ious fields (theology and philosophy,
mostly) met once a week to discuss the
“societal implications of astrobiology.”
How does the search for life shape our
understanding of ourselves, our world,
and our place in the universe? Finding
life would be incredible, but even the
search changes us. Curiosity broadens
and deepens our understanding. And
we have discovered much. As-
tronomers keep finding new planets
while biologists keep finding new and
strange types of life on Earth.

i came away from the year with a
better appreciation for the variety of
life. Earth moss amazes me. Along
with bacteria and countless plants,
moss produces abundant oxygen in the
atmosphere. That oxygen, in turn, pro-
vides a vast energy supply for humans.
Multicellular life, including all plants
and animals, would not be possible
without it. On lifeless planets, the oxy-
gen reacts with chemicals on the sur-
face, keeping it tied up. Early Earth had
an atmosphere heavy in carbon diox-
ide until some bacteria developed the
ability to turn sunlight into energy.
Bacteria pulled apart water molecules
and used the hydrogen atoms to string
carbons together, making sugars and
other organic compounds. Plants and
animals live off the sugars and oxygen.
We pull those apart, turning them back
into water, carbon dioxide, and energy.
So, in a way, moss is responsible for
life as we know it.

Astrobiologists study the history of
Earth to better understand what it
means for a planet to have life. We
want to know how and when it arose,
how it shaped the land, sea, and sky,
and how it all fits together. We also
want to know what a living planet
looks like. Though we have found

thousands of planets, we only know
about their mass and orbits so far. The
next generation of telescopes, however,
will be able to tell us a little more, in-
cluding information about the gases in
their atmosphere. Oxygen may be the
first evidence we have for extraterres-
trial life. Who knew a molecule could
be so important?

Jesus also says, “i have other sheep
that do not belong to this fold. i must
bring them also, and they will listen to
my voice. So, there will be one flock,
one shepherd” (John 10:16). This may
include alien life. i hope to find that life
because one day we will all be one flock
with one shepherd. i hope to find it be-
cause there is a part of me that knows
i can love God better if i love more of
God’s creation.

Perhaps this new life will be like an
older sister and can pass on the deeper
wisdom of the universe. We may find
that God has gone before us into the
universe and that the Spirit of truth
speaks through other worlds. Or per-
haps we will find a beggar on our
doorstep (if Mars could be called
such), a meager life that we are called
to care for. Or perhaps we will find that
we are the only life in the universe, but
that there is something totally strange
yet still wonderful waiting in the deeps
of space. We know only that we see
now as in a mirror dimly; Jesus calls us
to investigate the world.

Astrobiology gives me a deeper ap-
preciation for moss, perhaps even a
love for that integrated life that makes
my life possible. it challenges me to
think more carefully about life here on
Earth. What is it about life on this
planet that makes me want to find
more of it out there? What is it about
my life, from birth to death, that makes
me hope for more of it in eternity?
What is there about life that makes it
worth having in abundance?

The Rev. Lucas Mix received a doctorate
in evolutionary biology from Harvard in
2007 and consults for NASA on interdis-
ciplinary communication in astrobiol-
ogy. He blogs at dacalu.wordpress.com.

Other Sheep in the Universe?
(Continued from previous page)

What is it about life on this
planet that makes me want to
find more of it out there?
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Lord of the Starfields
Theologians have considered the implications
of life on other planets since the 15th century.
By Andrew Davison

We have had secure evidence for the presence
of planets around other suns only since 1992,
but theological attention to the topic is not

new. Among Christians, it stretches back at least as far as
the 15th century, to Nicholas of Cusa (1401-64), a promi-
nent cardinal, and to the Franciscan Guillaume de Vau-
rouillon (ca. 1392-1463). Both thought extraterrestrial life
quite probable, and took the idea so much in their stride
that they mention it only in passing.

in the next century, Giordano Bruno
(1548-1600) pushed the idea consider-
ably further in On the Infinite Universe
and Worlds (1584). These were turbulent
years, and the freethinking Bruno was
executed as a heretic. Among the Protes-
tant reformers, Philip Melanchthon
(1497-1560) addressed the proposal, and
deplored it.

The priest John Ray (1627-1705),
sometimes called the father of British
natural history, stands out. in The Wis-
dom of God in the Works of Creation he
mentions extraterrestrial life as an un-
controversial aside: “Every fix’d star [in
number ‘next to infinite’] … is a Sun or
Sun-like Body, and in like manner incir-
cled with a Chorus of Planets moving
about it … [and is] in all likelihood fur-
nished with as great variety of corporeal
Creatures, animate and inanimate, as the
Earth.”

Jumping nearer again to our time —
to the 19th century, and to Barchester
Towers — when Anthony Trollope
(1815-82) wanted to underline the up-
to-date sophistication of some of his
characters, he had them talk about the-
ology and astrobiology, as a modish sub-
ject of the time (in chapter 19):

“Are you a Whewellite or a Brewsterite,
or a t’othermanite, Mrs. Bold?” said
Charlotte [listing popular contempo-
rary opinion-makers on the topic], who
knew a little about everything, and had
read about a third of each of the books
to which she alluded.

“Oh!” said Eleanor; “i have not read
any of the books, but i feel sure that
there is one man in the moon at least, if
not more.”

“You don’t believe in the pulpy gelat-
inous matter?” said Bertie.

“i heard about that,” said Eleanor;
“and i really think it’s almost wicked to
talk in such a manner. How can we ar-
gue about God’s power in the other
stars from the laws which he has given
for our rule in this one?”

“How, indeed!” said Bertie. “Why
shouldn’t there be a race of salaman-
ders in Venus? and even if there be
nothing but fish in Jupiter, why should-
n’t the fish there be as wide awake as the
men and women here?”

“That would be saying very little for

(Continued on next page)
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them,” said Charlotte. “i am for Dr.
Whewell myself; for i do not think that
men and women are worth being re-
peated in such countless worlds.”

C.S. Lewis (1898-1963) tackled the
question not only in his fiction (the
“Cosmic Trilogy”), but also in an essay,
“Religion and Rocketry” (reproduced in
various collections). it makes for ideal
introductory reading on the topic. For
breathless theological enthusiasm as a
response to the “aerospace” revolution,
Astrotheology for the Cosmic Adventure
(1969), by the Roman Catholic priest
Clifford J. Stevens, could hardly be bet-
tered.

in the later 20th century, several other
Anglicans weighed in, not least on
whether many inhabited planets would
have been met by God through many in-
carnations. Both Arthur Peacocke and
Brian Hebblethwaite thought that multi-
ple incarnations would be theologically
problematic but also somehow theolog-
ically expected. From his more liberal
perspective, Peacocke thought that
called for a revision of Christian doc-
trine. Writing from a more conservative
position, Hebblethwaithe hoped that
there would be no other intelligent life:
“an implication of the Christian incarna-
tion,” he wrote, is “that there are no other
intelligent, personal creatures in God’s
creation than human beings on earth.” i
disagree, which puts me among other
Anglicans who had no problem with
multiple incarnations: the great Angli-
can Thomist Eric Mascall, for instance,
and John Polkinghorne (with Peakcocke,
a pioneer in the field of science and reli-
gion), who wrote that “if little green men
on Mars need saving, then God will take
little green flesh.”

By far the longest treatment among
Anglican theologians comes not

from the 20th century but from the 17th,
from John Wilkins (1614-72), Bishop of
Chester and founder of the Royal Society
(London’s prestigious scientific society),
in a pair of books, published together in
1684. Their combined title is so long that
A discovery of a new world: or a discourse

tending to prove, that ’tis probable there
may be another Habitable World in the
Moon reproduces only about a third.
Given that Wilkins was something of a
Puritan sympathizer, it is perhaps unex-
pected that discussions of Aquinas,
Cusa, contemporary Jesuits, and the pa-
gan writers of antiquity fill almost every
page, alongside an impressive knowledge
of the Fathers. Like other treatments,
Wilkins makes only a cursory mention
of many Christian doctrines: other crea-
tures might be fallen, for instance, al-
though they also might not, and if they
are, Christ’s death atones for them too.
He presses these questions no further.

What does exercise Wilkins, at great
length, is scriptural interpretation. in
that way, this largely forgotten text has a
good deal to offer contemporary discus-
sions of the relation between science and
religion. Wilkins demonstrates that an
assumption of conflict between them, or
of a dogged biblical literalism among
conservative figures, are distinctly mod-
ern phenomena. We misread the Bible,
Wilkins thought, if we forget its purpose,
which is to instruct us concerning salva-
tion, and to nurture a relationship with
God. it is a mistake, he wrote, to look to
the Bible for “philosophy” (natural phi-
losophy, for which, read science): the
purpose of the Scriptures is not “to dis-
cover anything unto us concerning the
secrets in philosophy.” That leads
Wilkins to some striking words, based
on St. Augustine:

when the words of scripture shall seem
to contradict common sense or experi-
ence, there are they to be understood in
a qualified sense, and not according to
the letter. And ’tis observed, that for
want of this rule, some of the ancients
have fastened strange absurdities upon
the words of scripture.

Wilkins had no doubt that God could
have taught us authoritatively about sci-
ence in the Bible, but he thought that
would likely have distracted us from
what matters most of all. instead, God
left it to us to investigate such topics,
spurring us on to the sort of intellectual

labors that Wilkins knew and promoted
in the work of the Royal Society. On this,
he quoted the Book of Ecclesiastes:

i have seen the travail, which God hath
given to the sons of men to be exer-
cised in it. He hath made every thing
beautiful in his time: also he hath set
the world in their heart, so that no man
can find out the work that God maketh
from the beginning to the end. (Eccles.
3:10-11)

Fast forward 350 years, and those
labors are marvelously advanced, not
least in the search for other worlds. As i
write, the tally of planetary systems dis-
covered around other stars stands at
around 3,600, although the number in-
creases week by week. Technological de-
velopments put us at the cusp of being
able to detect the atmosphere around
some of these planets, and that would al-
low us to look for the tell-tale signs of life
that would likely show up there.

Who knows when, or if, that momen-
tous news will break. if it does, we can be
sure that it need not catch the Church on
the back foot. There is already a legacy of
thinking about these questions that
stretches back over centuries. it has
largely been fragmentary up to now, and
often cursory, but frequently out of a
sense that extraterrestrial life suggests lit-
tle to worry Christian theology. A good
deal of detail remains to be thought
through, but Christians can go about
that business cheerfully, rather than in
trepidation.

The Rev. Andrew Davison is the Star-
bridge Lecturer in Theology and Natural
Sciences at the University of Cambridge,
fellow in theology at Corpus Christi Col-
lege, and canon philosopher of St. Albans
Cathedral. In 2016-17 he was a member
of a project on the societal implications of
astrobiology at the Center of Theological
Inquiry in Princeton, New Jersey.

Lord of the Starfields
(Continued from previous page)
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Lucy Randolph Mason
Roving Ambassador for Organized Labor

By Charles Hoffacker

When Lucy Randolph Mason
was 14, a sermon by a mis-
sionary made her want to

become a missionary herself. Serving
in some form of Christian ministry ran
in the family. Her maternal grandfa-
ther, John Cary Ambler, was an Epis-
copal missionary in the mountains of
West Virginia. Both of Lucy’s parents
demonstrated a strong sense of social
responsibility rooted in their religious
convictions.

Her father, Landon Randolph Ma-
son, was a parish priest in Virginia. He
would respond to calls from impover-
ished families who had no connection
with his congregation. When epi-
demics struck, he went wherever he
was needed, and often sat up all night
beside a sickbed or a deathbed. Lucy
recalled her father carrying a bushel of
coal on his back from a store to the
home of a destitute family on a day
when a foot and a half of snow had
brought all traffic to a halt. This was
typical of his behavior.

Lucy’s mother, Lucy Ambler Mason,
held a Bible class at the state peniten-
tiary in Richmond. Many of the men
she met there lodged at the Mason
home once they were released and
looking for jobs. They stayed in a
third-floor bedroom next to Lucy’s, but
the family never feared they would do
any harm.

Through contacts at the penitentiary,
Lucy’s mother learned of cruelties com-
mitted there. Together with friends, she
distributed leaflets throughout the state
documenting these practices. This ac-
tion led to some immediate improve-
ments and contributed to sweeping re-
forms that took place years later.

it is no surprise that young Lucy
Randolph Mason responded as she did
to a missionary’s sermon. She never

became a missionary, however, at least
not in the usual sense of the word. in-
stead, she found her Christian voca-
tion as an activist. There were family
reasons for this as well.

Lucy’s parents were not wealthy, but
she was descended from prominent

Virginia families. Colonel George, the
first Mason family member in Virginia,

came to the colony in 1651. While serv-
ing in the House of Burgesses, he
gained a reputation for defending less
privileged people. The family tree came
to include John Marshall, first chief jus-
tice of the United States, and Robert E.
Lee, her father’s second cousin, as well
as three signers of the Declaration of
independence. She used her genealogy

(Continued on next page)
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Lucy Randolph Mason, in a portrait taken for the Winston-Salem Journal and Sentinel
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to gain a hearing for people whose
rights were not recognized.

Among Lucy’s celebrated ancestors
was George Mason, who was both a
maternal and paternal ancestor.
George Mason wrote the Virginia Bill
of Rights, which became the basis for
the Bill of Rights in the United States
Constitution. A friend of George
Washington and Thomas Jefferson, he
signed the Declaration of independ-
ence and deeply influenced the Amer-
ican legal tradition. in 1775, he urged
his fellow patriots to reject slavery, ar-
guing that “Providence punishes na-
tional sins by national calamities.” He
was one of a few members of the 1787
Constitutional Convention who re-
fused to sign the document, partly be-
cause it did not abolish slavery.

At age 18, Lucy started teaching
Sunday school in a working-class

Richmond parish. Most of her pupils
were girls who labored in tobacco fac-
tories, often for ten hours a day. This
experience sparked her early interest
in labor organizing. She was also influ-
enced in this direction by her work as
a stenographer for a law firm that han-
dled cases related to industrial acci-
dents.

Reading social gospel theologians
such as Walter Rauschenbusch helped
her understand her experience in the
light of her faith. To be a true Chris-
tian, she came to believe, was to be a
reformer, or in today’s language, an ac-
tivist.

in 1914 she was appointed industrial
secretary of the Richmond YWCA,
where she promoted workmen’s com-
pensation and protective labor legisla-
tion for women and children. The
Richmond YWCA industrial club was
one of 375 such clubs, offering pro-
grams for working-class young women.
YWCA board members often had
acute misgivings about these develop-
ments.

When her mother died in 1918, Lucy
resigned from this position to care for
her aging father. She continued to vol-
unteer for the Union Label League and

served as president of the Richmond
Equal Suffrage League and the Rich-
mond League of Women Voters. Her
father died in 1923. From then until
1932 she was the general secretary of
the Richmond YWCA. She advocated
for social and industrial reform, espe-
cially for African Americans.

in 1932, when she was about to leave
Richmond, African Americans paid
her a remarkable tribute. At a church
service held in her honor, a series of
speakers praised her commitment to
racial justice and how she related to
people in a way that made skin color
irrelevant. in all, 124 of Richmond’s
African American citizens spoke or
recorded their appreciation in a vol-
ume of testimonies presented to her.
“The white race is on test,” she ob-
served, “and the future will be influ-

enced to the extent of its fairness to
other races.”

From 1932 to 1937 Lucy Mason
served in New York City as execu-

tive director of the National Con-
sumers’ League. The ravages of the De-
pression were at their worst when she
arrived. The league decided to throw
its limited resources into the fight
against exploitative wage rates. When
the New Deal began in 1933, NCL al-
lies in Washington included Labor Sec-
retary Frances Perkins and First Lady
Eleanor Roosevelt. At congressional
hearings related to New Deal propos-
als, Mason had her first sustained con-
tacts with leaders of national labor
unions.

Conditions for workers in the South
were the most barbaric in the nation.

Lucy Randolph Mason
(Continued from previous page)

For More Reading

An Episcopal Dictionary of the Church, edited by Donald S. Armentrout
and Robert Boak Slocum, includes an entry about Lucy Randolph Ma-
son. Her story is also recounted at length in two books.

One of them is her work, To Win These Rights: A Personal Story of the
CIO in the South, published in 1952 with a foreword by Eleanor Roo-
sevelt. To Win These Rights is not so much an autobiography as an eye-
witness account of the CiO’s struggles to organize Southern workers
from 1937 to 1951. Throughout her narrative, Mason often places her-
self in the background, despite her pivotal and even legendary role in
union activities.

in 1988, the University of Georgia Press published a full-length study,
Miss Lucy of the CIO: The Life and Times of Lucy Randolph Mason
(1882-1959) by John A. Salmond, a history professor in Australia
strongly interested in the American South. it is an attractive work of
scholarship.
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Mason acted in accord with the NCL’s
traditions of “investigate, agitate, legis-
late.” She traveled widely throughout
the South, speaking wherever she
could on behalf of labor legislation. By
1935, the time was right for her to con-
centrate on South Carolina and Vir-
ginia, states where prospects for pro-
gressive legislation seemed promising.
Yet she continued to be active else-
where as well. For example, she cam-
paigned for minimum-wage legislation
in seven states outside the South.

John L. Lewis, the passionate leader
of the fledging Congress of industrial
Organizations (CiO), offered Mason a
position in 1937, and she accepted it.
She would serve as a publicist and rov-
ing ambassador for the CiO in the
South and especially on behalf of tex-
tile workers. Lewis was glad to have
this respectable middle-aged woman
with a celebrated pedigree representing
the CiO in the South, where organiz-
ing efforts had just begun. (in 1955 the
group united with the American Fed-
eration of Labor to become the AFL-
CiO, which now includes 56 national
and international unions representing
more than 12 million members.)

The work Mason undertook, which
would occupy her for the rest of her ca-
reer, meant extensive travel from her
home in Atlanta throughout the South
and beyond, addressing all sorts of
groups, and meeting with editors,
teachers, ministers, business people,
and law-enforcement officials to pro-
mote the union movement. in mill
towns, she addressed unorganized
workers on behalf of unionism and
urged all workers to elect public offi-
cials who would represent their inter-
ests. She continued to function as a po-
litical lobbyist on the state level.

Just as Mason was not a missionary in
the usual sense, so she was not a

union organizer in the usual sense, but
went forth (in her words) “to preach the
gospel of organization.” She communi-
cated to the public through radio ad-
dresses, book reviews, and other mass
media. Her frequently revised pam-

phlet, initially titled “The Churches and
the Labor Unions,” included statements
from various denominations and lead-
ing clergy and was distributed widely.

An aspect of Mason’s work that be-
came increasingly important was in-
tervening in response to illegal actions
against organizers. Such actions in-
creased during the Second World War
as management more openly defied la-
bor’s rights. Miss Lucy (as she was
known) was kept busy reporting these
situations to the CiO leadership, the
U.S. Department of Justice, and her ally
Eleanor Roosevelt.

One instance of her intervention oc-
curred in Tifton, Georgia, where the
Packinghouse Workers, whose local
members were predominately African
American, had been on strike for seven
weeks. Allegations of civil rights viola-
tions by local law enforcement led union
leadership to ask that she intervene.

She met separately with a severely
injured worker, the anti-union sheriff,
and a deputy sheriff. Miss Lucy filed
her report with the Justice Depart-
ment, requesting an immediate inves-
tigation. That night she and others pa-
trolled the African American section
of town in CiO cars. The FBi investi-
gated, the sheriff was warned, the
strike was eventually settled, and the
workers returned to their jobs. Her in-
tervention may have prevented further
violence and even deaths.

in a 1944 letter, Mason set forth the
two opportunities she saw in her
beloved South: “The South can become
the worst seedbed of Fascism in the
country, or it can move in the direction
of a liberalism based on the mass
strength of labor, such small farmers as
can be drawn in, and the best of South-
ern liberals, plus many obscure people
who can be appealed to by what is
sound and right and good.” She claimed
that the CiO — an integrated organiza-
tion in a segregated society — had “the
greatest power to influence the South in
the right direction.”

in March 1952, the National Religion
and Labor Foundation honored

Lucy Randolph Mason with its annual
Social Justice Award. The accompany-
ing citation praised how she had trans-
lated her religious faith “into a life of
service on behalf of unionism, social
justice, and human rights.”

Mason retired from the CiO in 1953
for health reasons. She soon suc-
cumbed to dementia and spent her last
years in a private mental hospital
where she was surrounded by love and
concern. She died on May 6, 1959, at
the age of 76. Her grave at ivy Hill
Cemetery, in Alexandria, Virginia, is
marked by a simple stone. A fund es-
tablished in her memory helps theo-
logical students become acquainted
with labor leaders, especially through
union conventions.

The witness of Lucy Randolph Ma-
son represents a call for a renewal of
ties between the labor movement and
mainline churches, including the Epis-
copal Church. it also suggests that
many of today’s social justice activists
working within our nation’s constitu-
tional tradition may well be Christians
fulfilling their God-given vocations.

The Rev. Charles Hoffacker lives in
Greenbelt, Maryland, and serves on the
board of the Frances Perkins Center in
Newcastle, Maine.

Her grave at ivy Hill
Cemetery, in Alexandria,
Virginia, is marked by a
simple stone.
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Chattanooga Schools Use
Bible to Teach Character

By G. Jeffrey MacDonald

The challenge of shaping moral
character in students looms
large in Chattanooga schools,

where the state attorney general last
year identified 122 bullying incidents
and cited “widespread systemic prob-
lems.”

Now, to stamp out bullying, cheat-
ing, and other character-related prob-
lems, Hamilton County schools are
drawing on a not-so-secret weapon
that has been part of their curriculum
since 1922: the Bible. Private fundrais-
ing for Bible-teacher salaries has
surged 22 percent this year to support
steady enrollment growth in elective
Bible courses.

“We’re very careful not to say, This is
right, something else is wrong — many
of the students come to those realiza-
tions on their own through the study of
the text,” said Cathy Scott, president of
Bible in the Schools, the Chattanooga-
based nonprofit agency that funds
Bible history courses in middle and
high schools.

She noted, for instance, how one stu-
dent deleted all his pirated music after
studying the Ten Commandments.
Another student with a pregnancy
opted not to have an abortion.

“Through Bible history, she was
learning that her life had meaning and
a purpose,” Scott said. “She had made
the decision not to abort the baby as a
result of what she was learning in the
Bible about the value of life and treat-
ing one another the way you’d like to be
treated.”

Using the Bible to fight moral decay
makes sense to many Americans.
Eighty-one percent believe the coun-
try’s morals and values are in decline,
according to 2017 research from the
Barna Group, a research firm based in
Ventura, California. Twenty-seven per-
cent blame lack of Bible reading for the
decline. That figure is higher in Chat-

tanooga, where Bible-reading rates are
the nation’s highest.

Around the country, the Bible-based
approach to character formation is rare
in public schools. Most districts do not
offer Bible courses, although courts
have said they are allowed as long as
they heed constitutional guidelines. in
North Carolina, for instance, high
school teacher Bill Simpson worked
full time for a year to launch Bible
courses in public schools but encoun-
tered “only opposition or apathy,” he
said via email.

“Many fear the [American Civil Lib-
erties Union] and the negative press
that would ensue,” said Simpson, a
teacher at a Christian high school and
founder of Pidea Alliance in Wilming-
ton, North Carolina, which helps
launch Bible courses in public schools.

Chattanooga’s program survived a
legal challenge from the ACLU in
1979. The program received court ap-
proval after making a few modifica-
tions. Last year, Bible in the Schools
began a new push to raise its online
presence, in part to demonstrate what’s
possible in public schools. Since then,
it has received queries from more than
a dozen states where residents would
like to launch or expand Bible courses
in their schools.

Chattanooga’s program is growing

fast to keep up with demand. Courses
using the Bible as a textbook are of-
fered in 23 Hamilton County middle
schools and high schools, up from 15
schools in 2013-14.

Courses are taught with no taxpayer
funding. Donations of $1.3 million en-
able more than 3,700 students (about
17%) to learn what the Bible says.
About 5 percent of donations comes
from church groups.

“i’ve had about four or five school
principals call me indicating that they
would like this elective as soon as
funding becomes available,” Scott said.
One Hamilton County high school had
to turn away 75 registrants last year be-
cause all its Bible history classes were
full.

“Even if you don’t have access to a
church, it’s good to know about it [the
Bible] and be able to spread it and en-
joy it,” said Jackson Clark, a sophomore
in a Bible history class at Ooltewah
High School in suburban Chattanooga.

The goal of teaching Bible history in
public school is not to promote Chris-
tianity, which would violate the U.S.
Constitution’s prohibition of a state
church. Rather, the intent is to make
students familiar with one of history’s
most influential books and to mold
character traits, such as honesty.

“This is maybe the only exposure
that they have to broad moral truth,”
says Frank Brock, a board member of
Bible in the Schools. “it can have im-
mediate impact because [students
have] never heard anybody say, Steal-
ing is wrong. … What school teaches
stealing is wrong? What course does
that come in — math, English, social
science?”

Last September in Daniel Ziegen-
mier’s Old Testament survey class at
Ooltewah High, students watched a
six-minute video summarizing the last
40 chapters of Genesis, then opened
their Bibles and read about God mak-
ing a covenant with Abraham.

Photos courtesy of Cathy Scott / Bible in the Schools

Students in Hamilton County public schools
(above, next page) study the Bible through a
unique, privately funded program.
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Then it was their turn. They broke
into pairs to forge covenants of their
own. Clark and his classmate, Jacob
O’Daniel, pretended one had broken
his leg and agreed to the other’s resti-
tution of mowing grass and perform-
ing other chores. When class members
reunited, Ziegenmier challenged stu-
dents to take away a character lesson
from the exercise.

“in thinking about the conversation
today — the covenant that God made
with Abraham, and the contracts that
you made — the question is: why is it
so important to be a person that keeps
your covenant, your promise, and your
commitment?” Ziegenmier said. Stu-
dents had to turn in their answers be-
fore they could leave class.

in the past half-century, courts have
tried to clarify what’s permissible and
what’s not in school-based Bible edu-
cation. The 1963 U.S. Supreme Court
case of Abingdon School District v.
Schempp ended the practice of requir-
ing students to read or hear the Bible
read aloud in public school. But it also
cleared the way for Bible electives
taught from a neutral standpoint with
no doctrinal or sectarian biases. The
U.S. District Court decision in the
1979 case involving Chattanooga’s pro-
gram, Wiley v. Franklin, cited prece-
dents including Abingdon and spelled
out criteria that Bible courses must
meet.

“The nature, intent, and purpose of
the course must be secular,” the deci-
sion said. “The primary effect of the
course must neither advance nor in-
hibit religion; and the course must be
offered in a manner that avoids exces-
sive entanglement between govern-
ment and religion.”

Chattanooga has refined its program
over the years to pass muster both
legally and politically. Bible history
teachers have advanced training in bib-
lical studies or a related area, like
teachers in other subjects. They are
employees of the school district, which
makes them accountable to the school
district’s standards, not to donors.

What’s more, because teachers are
paid with dollars donated to the dis-
trict, taxpayers do not pay a dime for
Bible electives. Keeping taxpayer dol-

lars out of the equation helps blunt po-
tential opposition and shore up broad
public support.

“it is permissible for a school dis-
trict to use its funds to teach Bible,”
Brock said. “But it is politically diffi-
cult, so we choose to do it this way. it
sort of mutes any criticism.”

in other districts where Bible educa-
tion happens, teachers are commonly
paid directly by a nonprofit agency
rather than the school district, Simp-
son said. Their work is treated as a re-
leased-time activity, not part of the
school-day curriculum like it is in
Chattanooga.

Hundreds of these off-campus re-
leased-time programs are very suc-
cessful, he said, but he hopes the Chat-
tanooga model can catch on elsewhere.
Risk-averse districts are reluctant to let
children leave campus for new re-
leased-time activities, Simpson said,
and accountability can be a problem
when teachers are not answerable to
the school district.

Chattanooga’s “is the only program
in the country where the nonprofit is
funding teachers and the teachers are
hired in the normal way, through the
superintendent’s office,” Simpson said.
“The magnitude of their program is
also unequaled in that they raise over

$1 million annually and give that to
the school board. … My prayer is that
thousands of programs like this one
will be birthed in the coming years.”

Simpson conceded that the road to
replication is apt to face stiff cultural
headwinds. Lawsuit-weary school dis-
tricts in Tennessee and West Virginia
have in some cases opted to leave Bible
education to local churches.

Still, proponents are concerned that
in a time of waning church attendance,
children need to engage the Bible in
non-church settings, lest they experi-
ence no Bible exposure at all. The per-
centage of Americans who say they
never read, listen to, or pray with the
Bible jumped from 27 in 2016 to 32 in
2017.

in Chattanooga, knowledge of the
Bible increases by 85 percent on aver-
age as students complete Bible history,
according to Bible in the Schools’
analysis of test records. Students say
that is because the class is not required,
so most of those who enroll want to
learn.

“No one is trying to force you to do
anything in this class,” said Clark, the
Bible history student at Ooltewah High
School. “No one is making you believe
that God is the one true way. if you
want to believe it, that’s up to you.” o
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Stalzer looks disappointed. She had
asked them to say that all hands were
invited to attend, but they stuck with
the long-accepted phrasing instead.
She puts on a minister’s face for the
sailors who have shown up early, and
soon her disappointment melts away. 

While Stalzer has a job as a division
officer and thus fills an important
leadership position in the organiza-
tional chart, she also supports her
sailors as a qualified lay leader. Her
tasks include setting up services, sup-

porting any chaplain who leads the
primary service (whether Protestant
or Roman Catholic), and representing
her faith to the crew.

When no chaplain of a given reli-
gious affiliation is available, a lay leader
can preside at services, assuming an ec-
clesiastical body has endorsed the sailor
and the sailor has been trained and is
qualified, according to the military’s in-
struction on the topic. On most Sunday
afternoons, like this one, she begins by
focusing the attention of the dozen or

so sailors with the call to worship from
the Book of Common Prayer.

Sailors’ pastoral needs range from
developing spiritual health to showing
them the love of Christ and inviting
them to become a member of the
greater Church. Any official counsel-
ing required by a service member is re-
ferred to a chaplain, as lay leaders are
not authorized to conduct counseling.

For Petty Officer Katharyn Dem-
bowski in the fire control division, a
welcoming attitude is crucial. “i want

On Board with Ecumenism
By S. Daniel Smith

it’s 12:55 p.m. onboard the USS Hué City (CG 66) in the middle of the
Mediterranean Sea on a hot, muggy Sunday. While Ensign Brittany Stalzer
makes her final preparations to start the Protestant lay-led services, the

loudspeaker crackles to life and the boatswain’s mate says, “Lay Protestant
services will be held in the training room at 1300. Maintain silence in the
vicinity of the training room.”
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to feel as welcomed as possible,” she
said. “i know everyone lives with sins
and they will be judged by them even-
tually, but i want to feel like i can walk
in someplace and make genuine
friends without them wanting to
change my life.”

“Content and how welcoming the
environment is” are the most impor-
tant factors, said Petty Officer Micah
Arrington, who hopes to be a full-time
youth minister after completing his
time in the Navy. “i think it can feel
awkward for people, because we all
have a tendency to fall short out here,
so if it’s not very welcoming and easy-
going then people will shy away. With
content, you have to take it slow and
not bash people over the head with
how much they are off due to the same
reason.”

For the most part, that is exactly
Stalzer’s mission as a lay leader on the
ship. “Ultimately growing the commu-
nity is my purpose, but also providing
a place where people can take their
mind off work and deployment and fo-
cus on their spirituality and relation-
ship with God tops my priority list,”
she said.

Filling these disparate needs is not
easy. Stalzer, and other lay leaders on
ships and shore stations around the
country, is essentially a bivocational
minister. As a junior officer, she has at
least one watch rotation each day,
which means being on her feet for five
hours on the bridge of her ship, guid-
ing the vessel through the ocean. 

She must also attend briefings, and
she works on qualifications. Becoming
a Surface Warfare Officer is one of the
most important gest qualifications for
a junior officer to attain. That qualifi-
cation is the officer capstone project
for the first tour on board a ship.
Stalzer managed to earn her qualifica-
tion while filling all of her roles.

Despite the struggle of everyday life
as a busy junior officer, “when the
main lay leader asked if i was religious,
and if i wanted to be a lay leader, it was
a no-brainer,” Stalzer said. “i was com-
ing straight from college, where i

served on my college’s steering com-
mittee. i wanted to continue my serv-
ice in some form or another.” Being
one of the ship’s lay leaders was a per-
fect fit.

Stalzer understands that it takes a
team to make everything work. in to-
day’s diverse Navy, she knows she has to
be more than just an Episcopal lay
leader; she has to be a Christian point-
ing others to the love of Christ. Making
that work on smaller ships like hers
takes cooperation with other lay leaders.

“Our group utilized the strengths of
each of our lay leaders to give our serv-
ice more energy,” she said of her recent
deployment. “We had one member re-
flect on the readings, another guide the
music, and i led the worship. By the
time we worked out some kinks, we
had a full service that provided the en-
ergy that the crew needed.”

For sailors who have benefited, the
result is clear. Petty Officer Jacob Car-
penter wanted to “learn about God and
his Word and that’s exactly what i got.”
Sailors like Carpenter make up the
largest population on the ship, so
meeting their pastoral needs is crucial
for a lay leader’s success.

Whether Stalzer will make a longer
call of this effort is yet to be seen. “As of
right now,” she told TLC, “i’ve ques-
tioned myself extensively  about be-
coming a priest.” Options for Stalzer
include becoming a Navy chaplain if
she chooses to pursue seminary and
ordination after completing her cur-
rent duties.

S. Daniel Smith is a freelance writer and
a career Navy officer who lives in San
Diego with his wife, son, and two daugh-
ters. He writes at www.sdanielsmith.com.

Opposite page: The USS Hué City returning to
Naval Station Mayport in Jacksonville, Florida.
U.S. Navy photo

Because of you, 
I will achieve life in all its fullness.

The Kellermann Foundation
Providing hope and health in Uganda

In a remote corner of southwest Uganda, 
the Batwa pygmies are learning to thrive 
again. The Batwa lived in the forest for 
centuries until they were evicted in 
1992 to one of the poorest regions on 
earth. Your support helps the Batwa 
transform their lives through health, 
education, community development and 
spiritual outreach.

P.O. Box 832809 
Richardson, TX 75083-2809 
(972) 685-0279 
info@kellermannfoundation.org 
www.kellermannfoundation.org 
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‘Tasting 
the Divine’
A theatrical production of Babette’s Feast 
takes a metaphorical approach.

By Retta Blaney 

Actress Abigail Killeen first
heard of the 1988 Danish
film Babette’s Feast during a

sermon in lower Manhattan in the
1990s. Curious, she watched the
movie and enjoyed it. “As a young
woman in my 20s at the time, i
thought it was beautiful but it didn’t
pierce my heart the way age does for
us.”

Fast forward to 2007, when the
movie was the subject of a sermon at
a different Manhattan church. This
time Killeen learned that the film
was based on a short story by
Danish author isak Dinesen. She
read the story and grasped the
message of “overwhelming and
scandalous grace.” it changed her
life.

For the last decade she has
devoted herself to adapting the story
for the stage. That mission will be
fulfilled in January, when the
theatrical production of Babette’s
Feast has its world premiere at
Portland Stage Company, Maine’s
leading professional theatre.

“it’s a call that is strong,” she says.
“it’s been my full-time, uncompen-
sated job. My husband jokes that our
third child is named Babette.”

Killeen, 42, spoke about her
experience as the play’s conceiver
and developer one morning in

midtown Manhattan while in the
city for the show’s casting. She was
on sabbatical from her position as an
associate theater professor at
Bowdoin College in Brunswick,
Maine.

“The story hit me in such a
different way than the film. it’s such
a work of beauty. i thought there’s
more to mine with Babette being a
political refugee. That could really
get teased out. The film was so
focused on the food and the
preparation. We can’t do that
onstage, so we’re free to examine the
effects of the feast.”

in the story and film, Babette is a
refugee from 19th-century revolu-
tionary Paris. She has seen her
husband and son killed, and she has
participated in protests. A friend
writes to two spinster sisters he
knew years ago in Berlevåg, on the
northeastern edge of Norway, and
asks them to take Babette in. They
do, and she becomes their
housekeeper, living in the cold and
dreary town with its austere
religious residents.

After many years, Babette learns
that she has won a large sum from a
lottery ticket bought for her by a
friend. Rather than return to Paris
and live comfortably for the rest of
her days, she spends the entire sum
on importing rich foods and wines
for a grand feast she spends days

preparing for the townsfolk, who
have spent their lives dining on
salted cod and bread and ale soup.

in reading the story when she did,
Killeen discerned a different focus
from the movie she had seen years
before. She collaborated with Rose
Courtney, a theater colleague, to
develop the script that incorporates
much of Dinesen’s language.
Courtney wrote the final script. The
play is being helmed by Karin
Coonrod, a New York-based experi-
mental director.

The play’s development has been
thorough, including a sold-out
workshop production in New York
and the support of New York
Theatre Workshop, a major
developer of new theatrical work.

“We’re in a different culture than
when the film came out 30 years
ago,” Killeen says. “We’re in the
middle of the largest refugee crisis
since World War ii. This is a timely
story. it’s classic, but the themes are
vital for today.”

With that in mind, Killeen
thought it was important to open the
show in Portland, a refugee
resettlement city. it also influenced
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her decision in casting the role of
Babette.

“it’s part of paying attention to the
moment,” Killeen said. “This is what
a refugee looks like. Our casting has
to reflect that. it’s not a statement
but an honest way to tell the truth.”

The two other major roles will be
the sisters. Killeen will play one, and
the other will be played by Juliana
Francis Kelly. They will be joined by
six ensemble members. The show
runs under 90 minutes with no
intermission.

Because staging a play eight times
a week with a vast array of food
would be not only difficult but
extremely expensive, Killeen has
reimagined Babette’s offering.

“We’ll be communicating in
movement and music,” she said.
“There’s no food.”

Killeen quoted director Coonrod
as saying that if people walk away
thinking the feast was about food,
the production will have failed.

“The feast is a banquet in a
metaphorical sense,” Killeen said.
“it’s a feast of equality. The diners
don’t understand what they’re
eating. Babette gives them an hour
of the millennium, tasting the
divine. God asks us to taste him and
see that it is good. What comes upon
them, they can only taste a fraction
of and yet it keeps coming. The
grace is that they don’t have to
understand. They don’t have the
words, but it’s showered on them in
great abundance. That’s what we’re
trying to get at with the feast.”

Gina Leishman has composed
original music and Aretha Aoki is
the dance consultant. The
production will be minimally staged
to reflect the ferocity of the rocky
Norwegian landscape above the
Arctic Circle. Two-time Tony
winner Christopher Akerlind will be
the scenic and lighting designer.

“The experience of the triune God
happens in this tiny, isolated town
through Babette, a complex figure, a
mysterious stranger who actively
participated in a violent uprising.
She’s a woman who encompasses
light and dark, and God uses her.”

And she is a refugee, and her story
is being told in a city with a large
population of African refugees. The
production team, working with
Portland’s Catholic Charities and
Lindsay Sterling’s immigrant
Kitchens, will offer cooking classes
in which the city’s refugees will teach
locals to cook dishes from their
country. Over three hours, they will
prepare and eat the meals together.

“Theater provides a communal
experience,” Killeen says. “it is as
close to a feast as any translated art
form could be. Cooking is an artistic
act, and so is theatre. Fellowship in a
meal is like a memory of a theatrical
experience.”

Killeen’s hope is that the show will
have an immediate transfer to Off-
Broadway’s Theatre at St. Clement’s
after it closes in Maine on Feb. 18.
Julia Beardsley O’Brien is her
producing partner in New York.

She dreams of taking the show to
the Vatican, since learning from  the
Rev. Evan Pillsbury, rector of Light
of Christ Anglican Church, that
Pope Francis loves the film. She
wrote two letters to Boston’s
Cardinal Sean O’Malley asking him
to inform the pontiff of her
production but she has received no
reply.

Killeen has faced rejection
because of the project. Many people
told her she was crazy to pursue it,
and still tell her that, just as they told
the film’s director, Gabriel Axel, who

fought for his project long before it
won an Oscar.

“Even as people said no, it was
always gracious and with great
respect,” Killeen said. “it renewed
my thought that we had something.
i could let it reveal its path to me. i
had to keep shepherding it.”

Retta Blaney is an award-winning
journalist and the author of Working
on the inside: The Spiritual Life
Through the Eyes of Actors.

Production creator Abigail Killeen

Abigail Killeen photos

The director’s script (top), Berlevåg, Norway,
around midnight in July 2013 (middle), and
Berlevåg from across the water
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By Dennis Raverty

in the heart of midtown
Manhattan at St. Peter’s Lutheran
Church, in the small Chapel of the

Good Shepherd, is a permanent
installation of wood relief
constructions that cover every wall,
enveloping the viewer on all sides in a
sculptural environment. The work
was conceived for this space, and was
designed by internationally renowned
sculptor Louise Nevelson during the
mid-1970s, at the height of the artist’s
mature powers. Nevelson was one of
that postwar generation of sculptors
who, along with Alberto Giacometti
and David Smith, took on sublime

and often tragic existential themes in
their imposing, robust, and romantic
works.

Nevelson was a non-observant Jew
originally hailing from Eastern
Europe who had previously fulfilled
sculptural commissions for
synagogues, and in this, her first work
for a Christian church, she blends
Jewish and Christian themes in the
iconography of the chapel sculptures
and transcend divisions between the
two faiths.

The striking cross that hangs
behind the small altar in the chapel
features relentlessly vertical wooden
elements that form the corpus of
Christ against a field of gold leaf,

perhaps an echo of the Orthodox
icons of her homeland. The body is
represented here by a series of slim
wooden forms, suggesting
resurrection rather than suffering and
death. The upward movement is
reinforced by the vertical shaft of
white that dominates and divides the
gold ground — the only color other
than white in the chapel. The
crossbars are rendered in lower relief
as if the upward thrust is of primary
importance, the horizontal forms
merely marking the ascent. Nevelson’s
cross is not so much a torture
instrument as a “launching” device.

On the east wall is an abstract
representation of the apostles, and a

Thomas Magno photographs

Jewish and Christian themes blend in the iconography of the sculptures in Chapel of the Good Shepherd at St. Peter’s Lutheran Church.

‘Every Day is a Resurrection’
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horizontal sculpture over the
doorway refers to grains of wheat and
grapes, thence to both the Jewish
Shabbat and the Christian Eucharist.
Their placement on the lintel over the
doorway also recalls the Passover,
when smeared paschal blood served
as a sign for the angel of death.

Dominating the chapel, Sky
Vestment encompasses the entire

south wall in a large, trapezoidal relief
sculpture that resembles in its overall
shape the clerical vestment worn by a
priest celebrating Mass (the
chasuble), arms extended. Nevelson
was undoubtedly influenced by
Matisse’s famous designs for
vestments from his Chapelle du
Rosaire de Vence. it’s as if Nevelson
bleached the older master’s brilliant
color, leaving only the bare bones of
geometric structural composition and
enlarging it to monumental sculptural
proportions.

in overall arrangement, Sky
Vestment presents a variation on the
triptych, the traditional format for a
Christian altarpiece of three panels.
instead of one larger rectangular
central panel flanked by smaller
wings, each section of Nevelson’s
large triptych are equilateral triangles
of identical size: the central panel
rests on its base pointing upward, the

others on their tip pointing
downward.

The opposed directionality of the
triangular sections and overall
trapezoidal form gives the work a
dynamism, elaborated in the almost
baroque composition of the relief
with multiple ascending and
descending abstract shapes that
suggest swift movement (like swarms
of cherubs in a 17th-century
Assumption).

These elements both radiate
downward from the top center of the
piece like rays of light and push
upward from the constricted forms at
the bottom of the central panel, ready
to burst and propel skyward the
cluster of vertical forms at the apex of
the composition, above the head of
the viewer. All the forms in this
almost operatic drama relate directly
to the scale of the human body, and
may be experienced viscerally when
encountering the sculpture.

The central aggregate form in
Nevelson’s composition adopts the
same position as a rondelle on the
back of a chasuble, echoing the figure
of the nearby cross. Often inscribed
with the Cristogram or other
decorative elements, the rondelle
mirrors the Y-shaped cross at the
front of the chasuble marking the
intersection of orphreys over the

heart of the celebrant, the arms of the
cross anticipating the priest’s posture.
in an East-facing Mass, the rondelle
serves as a symbolic corridor, through
the celebrant’s heart as it were, for the
movement of sacramental grace down
and out to the congregation.

Likewise, the highly charged,
aggregate form or figure in Sky
Vestment stands at the intersection of
multiple forces, holding them in
equilibrium. One might view this as
an abstract representation of the
Resurrection or Ascension with
witnesses below, with the void at the
apex recalling the unrepresentable
God of israel, a visual via negativa.

But the combined upward and
downward compositional movement
also suggests the superimposed
triangles of the Megan David (Star of
David). The upward pointing triangle
represents human aspiration, while
the downward anticipates the
bestowing of divine aid. Tikkun Olam,
the healing and redemption of the
world, will only be accomplished by
divine-human cooperation. in the
words of Nevelson, “Every day is a
resurrection.”

Dennis Raverty is an associate
professor of art history at New Jersey
City University, specializing in art of
the 19th and 20th centuries.

This sculpture refers to grains of wheat and grapes, which are elements of both the Jewish Shabbat and the Christian Eucharist.
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Review by Emily Hylden

My dad always said, “i don’t
envy you the distractions
that you’ll have to face in

your life and career; before the inter-
net, life was so much quieter.” in a
similar way, our rapidly changing
food culture shapes our habits and
imaginations. it even shapes our
spiritual lives — or so is the argu-
ment of David Brazzeal in Pray Like
a Gourmet. 

Drawing heavily and consistently
from the analogy of a long, richly
diverse meal, Brazzeal, composer

and international nomad, invites
readers to sit and stay awhile with
God. Drawing us in with his experi-
ence of spiritual desert, he offers a
buffet for retraining our soul’s
palette, coming to calm in God’s
presence, enjoying new experiences
in the life of prayer, trying different
cuisines at God’s table.

His book is split into three parts,
the first laying out the menu before
his readers, finding the foundation of
his offering in his life experience,
guiding the reader through the
smorgasbord like a good sommelier.
in the main course (part 2), he charts
11 aspects of prayer, ways of commu-
nicating with God through blessing,
thanks, and praise, as well as lament,
confession, and interceding.

After explaining each concept in a
few accessible pages, he outlines sev-

eral ways to prepare and experiment
with this new ingredient of prayer’s
life. His list is introductory rather
than exhaustive, working always to
encourage pilgrims to continue on
their journeys of prayer, led by the
hand of God, the ultimate master
chef de cuisine. The last section con-
tinues this trend, giving insights
from Brazzeal’s life, again, to spur
burgeoning cooks on their trips
through the kitchen of prayer,
acknowledging the inexhaustibility
of ingredients.

Encouraging incremental changes
as the bedrock of lasting transforma-
tion, Pray Like a Gourmet is easy to
read in small tastes and readily appli-
cable to small moments in a day. Like
Long Days of Small Things, a book
geared toward mothers of young
children with the same message of
tying prayer to everyday moments of
routine, this book truly resembles a
cookbook in its ability to be read and
absorbed a few pages at a time, or in
a glut of spiritual direction. it takes a
few chapters to stop rolling one’s eyes
at the relentless metaphor of food
and cooking, but the analogy can be
as addicting as fresh tomatoes in July.

it struck me that the analogy, help-
ful though it is, plays into assump-
tions of upper-middle-class Western
life. What about those who do shift
work and have no time for leisurely
sipping of wine around the table?
How about people who live in food
deserts? And even on the other end
of the spectrum, as locavore move-
ments become mainstream, how rev-
olutionary is this way of eating
anyway? 

Of course, this cuts to deeper fis-
sures in our society, ones borne out
every Sunday as we are complicit in
different facets of the most segre-
gated hour of Christian America.

Though the commanding metaphor
is mixed in its accessibility to many
classes of people, its roots in a scrip-
tural understanding of God’s interac-
tion with humanity, through a meal,
rescues it from complete oblivion.
Like any sort of food, attention and
contemplation of the metaphor’s
complexity provides much grist for
the mill.

i wonder how careful cooking
from this book might reshape read-
ers’ spiritual lives — dumping us out
of our proverbial frying pans of com-
fort into a refining new habit of myr-
iad methods of prayer, learning a
level of ease with stumbling and stag-
gering through strange rituals, and
opening ourselves to the Holy Spirit’s
direction.

Though i doubt Brazzeal would
understand this volume as a diet
cookbook, i believe it’s very much
meant to offer a reprogramming of
our souls for deeper, more meaning-
ful conversation with God, traversing
a varied landscape together of color,
texture, temperature, and flavor. Pray
Like a Gourmet is a regimen meant to
transform and bring lasting change,
waking spiritual taste buds to a whole
world of God’s great love. o

A Gourmet Menu
Everyone Can Afford

Pray Like a Gourmet
Creative Ways to Feed Your Soul
By David Brazzeal
Paraclete. Pp. 192. $18.99

This book truly resembles 
a cookbook in its ability
to be read and absorbed a
few pages at a time.
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‘To the Bottom of the Night’
A study day on proclaiming the Word of God in Advent

December  2 / St. Martin-in-the-Fields, Chestnut Hill, Philadelphia

Walk through the lectionary texts for the four Sundays in Advent with
two of our church’s most prominent preachers and teachers. 

Stir up your power, O Lord, and with great might come among us.
The Rev. Fleming Rutledge is author of
The Crucifixion (Winner of the 2016 Book

of the Year Award, Christianity Today)
and many sermon collections. 

Dr. Joseph Mangina is Professor of Systematic
Theology at the University of Toronto, editor of

Pro Ecclesia, and author of the Brazos theological
commentary on the Book of Revelation.

Registration: $35, with lunch included. For payment options and for more information,
go online to bit.ly/ProclamAdvent or contact Jeremiah Mustered, jmustered@diopa.org.

    

     
          

        

 
 

   
 

 

 
 

    

     
          

        

 
 

   
 

 

 
 

    

     
          

        

 
 

   
 

 

 
 

    

     
          

        

 
 

   
 

 

 
 

    

     
          

        

 
 

   
 

 

 
 

    

     
          

        

 
 

   
 

 

 
 

    

     
          

        

 
 

   
 

 

 
 

    

     
          

        

 
 

   
 

 

 
 

    

     
          

        

 
 

   
 

 

 
 

    

     
          

        

 
 

   
 

 

 
 

    

     
          

        

 
 

   
 

 

 
 

    

     
          

        

 
 

   
 

 

 
 

    

     
          

        

 
 

   
 

 

 
 

    

     
          

        

 
 

   
 

 

 
 

    THE

LIVING CHURCH

Wisdom
Calling

A Conference on Local Formation

train leaders for
parish ministry

Register at campweed.org/wisdom-calling
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the Resurrection,” Eames wrote.
“Above all other passages of scripture,
the final weeks of Christ’s earthly min-
istry and especially the events at Cal-
vary have given most relevance to my
experience. This i have found in per-
sonal reflection and periods of spiritual
heart-searching.

“With my memories of ministry
during the Troubles it was the Passion,
suffering and resurrection of Christ
which spoke most clearly to me as an
individual. When faced with tragic sit-
uations it was there i found most un-
derstanding of ‘the God in all this.’ One
of the dangers of Christian ministry
lies in having a neat and seemingly cer-
tain explanation for every eventuality
of daily life.”

The Troubles, he writes, “called for a
suffering Church alongside a suffering
community, but also a Church pre-
pared to point the way forward to-
wards hope. Sharing in the suffering of
Calvary helped the believer to sense
something of the glory of Easter Day.
Sharing in the suffering of all those
‘Enniskillens’ called the Church to
point towards a resurrection in ways
that could make an ultimate sense of it
all.”

John Martin

Church Seeks
Bishop for ACC
Nominations are open through Nov.
20 for a bishop to serve on the Angli-
can Consultative Council (ACC) to fill
a slot left by the expired term of the Rt.
Rev. ian Douglas, Bishop of Connecti-
cut.

The ACC is one of the four instru-
ments of Communion. The role of the
ACC is to enable cooperative work
among the churches of the Anglican
Communion.

The term is for three meetings of the
ACC, which is generally nine years.
The triennial meetings require a two-

week commitment. The next ACC
meeting is scheduled for 2019, at a lo-
cation to be determined.

Among the requirements, the
bishop must be a member of the Epis-
copal Church’s House of Bishops. A
thorough knowledge of the Anglican
Communion and the Episcopal
Church is required, as well as familiar-
ity with their governance structures.

Office of Public Affairs

Abp. Ntahoturi
Begins New Work
The Most Rev. Bernard Ntahoturi, for-
mer Primate of Burundi, has been in-
stalled as director of the Anglican Cen-
tre in Rome and the
Archbishop of Canterbury’s
representative to the Holy
See.

The archbishop was in-
stalled Oct. 27 during Angli-
can evensong at the Oratorio
di San Francesco Saverio del
Caravita, a frequent host
church for Anglican Centre
events.

in the morning, the Arch-
bishop of Canterbury es-
corted Archbishop Ntahoturi
to the Vatican for a private
audience with Pope Francis.
They then joined the pope for
lunch at his residence.

“it is not common for Francis to in-
vite people he meets for official audi-
ences to lunch so the gesture can be
read as a sign of the warmth and ease
of the relationship that exists between
the Pope and Welby,” Christopher
Lamb wrote for The Tablet.

Ntahoturi is a former civil servant
who served as chief of staff to Bu-
rundi’s President Jean-Baptiste Bagaza
from 1979 to 1986. He served four
years in prison after the 1987 military
coup. Later, he was appointed Bishop
of Matana and then Archbishop of Bu-
rundi. He also worked as vice chair-
man of the country’s commission on
truth and reconciliation.

in an interview for the Diocese of
Chicago’s Thrive magazine, Jim
Naughton asked Ntahoturi whether

the work of the centre could be af-
fected by tensions within the Anglican
Communion and disagreements with
the Vatican on issues such as the ordi-
nation of women.

“issues will always be there in any
organization in any human society,” he
said. “For me, i feel that the only place
where we shall not have differences
and issues is when we get to heaven.

“So i believe that those questions
within the Anglican Communion be-
tween the Anglican Communion and
the Roman Catholic Church and oth-
ers will continue, but what is important
to me is, ‘Are we ready, are we willing,
to sit and discuss and accept that in
spite of those issues we can continue
witnessing to the world?’

“When we talk about unity, i don’t

think we will be talking about an or-
ganic unity — that we be under the
same umbrella — but the unity that Je-
sus Christ prayed for, and that i think
we should be encouraging now. it is a
unity of saying, ‘Can we join hands and
then witness to the world in action and
also through our faith?’”

ACNS

Correction
TLC reported a diocesan affiliation in-
correctly in “‘Total Dependence Upon
God’ in Mexico” [Oct. 22]. All of the
State of Oaxaca is within the Diocese of
Southeastern Mexico, led by Bishop
Benito Juarez-Martinez. Thanks to the
Rev. Bruce M. Shipman, priest-in-
charge at Holy Trinity Church in Oax-
aca, for this correction.

news | november 19, 2017

Eames
(Continued from page 11)

Archbishop Welby introduces Pope Francis to Archbishop
Ntahoturi. Anglican Centre in Rome photo
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NNOOTTIICCEE: MOVING SERVICES

Skip Higgins
225-937-0700

www.custommovers.net • skip@custommovers.net
““MMoovviinngg EEppiissccooppaall cclleerrggyy ttoo nneeww mmiinniissttrriieess ssiinnccee 11998822..””

Clergy discounts   • Only one survey/ 3 estimates   • Major van lines represented
Full value protection plans   • Late pick-up/delivery penalties*

Internet satellite tracking   • 24/7 cell phone contact to assure your peace of mind

CUSTOM MOVERS - FHWA Lic. #MC370752
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Appointments
The Rev. Roy Allison is rector of St. James’,

Ormond Beach, FL.
The Rev. E. Lucious “Andy” Anderson is

executive director of St. Mary’s Sewanee.
The Rev. Donna Lynn Arellano is a dea-

con at Trinity Cathedral, Sacramento.
The Rev. Ricardo Avila is rector of St.

Luke’s, Los Gatos, CA.
The Rev. Bert Baetz is rector of St. Peter’s,

Kerrville, TX.
Jacqueline F. Ballou is vice president for

finance and operations at Virginia Theologi-
cal Seminary.

The Rev. Robert Beazley is associate rec-
tor and school chaplain at St. Andrew’s, New
Orleans.

The Rev. Jean Beniste is canon for Latino
ministry at Christ Church Cathedral, indi-
anapolis.

The Rev. James Brzezinski is rector of the
Church of St. Anne, Morrison, iL.

The Rev. Brenton H. Carey is interim rec-
tor of St. Michael and All Angels, Mission,
KS.

The Rev. Susanna Cates is rector of All
Saints’, Scotch Plains, NJ.

The Rev. Sheelagh Clarke is interim coor-
dinator for youth and young adult ministries
in the Diocese of Newark.

The Rev. Dennis Coleman is deacon at St.
John’s, Norristown, PA.

The Very Rev. James Croom is interim
rector of St. Alban’s, Davidson, NC.

The Rev. Terri Degenhardt is priest-in-
charge of St. Mary Magdalene, Louisville, GA

The Rev. Canon Robin Dodge is canon for
ecumenical and interfaith dialogue in the
Diocese of the Rio Grande.

The Rev. Pamela Dolan is rector of St.
Martin’s, Davis, CA.

The Rev. Edna Jean “Tar” Drazdowski is
priest-in-charge of Christ Church, Cordele,
GA.

The Rev. Sean Ekberg is rector of Resur-
rection, Oklahoma City.

PEOPLE & PLACES

(Continued on next page)

TLC Foundation Elections
The board of directors of the Living
Church Foundation inc. has elected
the Rt. Rev. John C. Bauerschmidt,
Bishop of Tennessee, as president.

Bauerschmidt, who was also re-
elected to a second three-year term on
the board, succeeds the Rt. Rev. D.
Bruce MacPherson. The third Bishop
of Western Louisiana and assisting
bishop at All Souls’ Church in Okla-
homa City, MacPherson served as the
board’s president for four years. He has
retired from the foundation after 14
years.

MacPherson said he and his wife,
Susan, will continue to support the
work of the Living Church Founda-
tion. 

“TLC has held a place in our home
since 1967 — 50 years this year,” he
said. “We have shared in a multitude of
interesting and challenging days over
the years and have witnessed exciting
changes and growth in the magazine
and related ministries.”

Additional elections to the board for
a three-year term include the Rev. S.
Thomas Kincaid iii, who has served
as treasurer and is vice rector of
Church of the incarnation, Dallas, and
Richard Clements, CEO of an Okla-
homa City-based manufacturer and
former chairman of the Episcopal
Church Foundation.

Also elected were new and returning
members of the foundation. New
members elected for a three-year term
are:

• Kathleen Alexander, an independ-
ent consultant and recent chair of the
board of trustees for the Washington
international School

• The Rt. Rev. Christopher
Cocksworth, Bishop of Coventry

• Neva Rae Fox, the Episcopal
Church’s public affairs officer

• The Rt. Rev. Daniel G.P. Gutiérrez,
Bishop of Pennsylvania

• Wesley Hill, associate professor of
biblical studies at Trinity School for
Ministry

• Catherine Whittinghill illing-
worth, a doctoral student at UCLA and
adjunct professor of the humanities at
Pepperdine University

• The Very Rev. ian Markham, dean
and president of Virginia Theological
Seminary

• The Rev. Mark Michael, rector of
St. Francis Episcopal Church in Po-
tomac, Maryland

• The Rt. Rev. Jo Bailey Wells,
Bishop of Dorking in the Church of
England’s Diocese of Guildford

Members re-elected for a three-year
term are:

• The Rt. Rev. Stephen Andrews,
principal of Wycliffe College, Toronto

• The Rev. Jordan Hylden, TLC as-
sociate editor and canon theologian for
the Episcopal Diocese of Dallas

• The Rt. Rev. Steven Miller, Bishop
of Milwaukee

• Daniel Muth, senior staff nuclear
fuel engineer for Exelon Power Corp.

• The Most Rev. Bernard Ntahoturi,
director of the Anglican Centre in
Rome and the Archbishop of Canter-
bury’s representative to the Holy See,
and former Archbishop of Burundi

• The Rev. Walter “Chip” Prehn, in-
terim headmaster of St. John’s Parish
Day School in Ellicott City, Maryland

• The Rev. Dr. Ephraim Radner, pro-
fessor of historical theology at Wycliffe
College, Toronto

in addition to MacPherson, the Rt.
Rev. Edward S. Little, Bishop of North-
ern indiana, and Kenneth A. Ross iii
have retired from the foundation.

Visit our website: livingchurch.org
and our weblog: 

covenant.livingchurch.org
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Episcopal Church Women
49th Triennial Meeting, Austin, Texas

July 5 - 11, 2018

www.ecwnational.org

The Rev. Sylvester Ekunwe is vicar of St.
Andrew’s, Newark.

The Rev. Tristan English is priest-in-
charge of Christ Church, Red Wing, MN.

The Rev. Charles Paul Esposito is an
assisting priest at Calvary, Pittsburgh

The Rev. Charles Everson is assistant to
the rector at St. Mary’s, Kansas City.

The Rev. Amy Fallon is vicar at Trinity,
Kirksville, MO.

The Rev. Donna Floyd is deacon at St.
Joseph of Arimathea, Hendersonville, TN

The Rev. Virgilio Fortuna, a deacon, is
youth minister at St. Mark’s, Foxborough,
MA.

The Rev. Scott A. Garno is rector of St.
Stephen’s, Delmar, NY.

The Rev. Mario Gonzalez is interim rector
of St. Matthew’s, Richmond.

The Rev. Laura Gottardi-Littell is chap-
lain and director of pastoral care of the
Church Home at Montgomery Place,
Chicago.

The Rev. Jody Greenwood is rector of
Church of the Servant, Wilmington, NC.

The Rev. Nancy J. Hagner is rector of
Trinity, Concord, MA.

The Rev. Jane Milliken Hague is associate
rector of St. Thomas, Hanover, NH.

The Rev. Andrew Harmon is assistant rec-

tor of St. Francis, Greensboro, NC.
The Rev. Zachary Harmon is vicar of St.

Christopher’s, Hampstead, NH.
The Rev. Warren Hicks is priest-in-charge

of St. Mark’s, Hampton, VA.
The Rev. Heather Hill is rector of St.

Clement, Honolulu.
The Rev. Joshua Hill is chaplain at Hold-

erness School, Plymouth, NH.
The Rev. Jennifer Holder is rector of St.

Christopher’s, Lubbock, TX.
The Rev. Stephen Hood is rector of St.

Luke’s, Bartlesville, OK.
The Rev. Laura Hughes is rector of St.

George, Camdenton, MO.
The Rev. Ethan Jewett is rector of St.

Helena/Santa Elena, Burr Ridge, iL.
The Rev. Jane Johnson is rector of inter-

cession/Redeemer Lutheran, Stevens Point,
Wi.

The Rev. June Johnson is vicar of All
Saints, Tybee island, GA.

The Rev. Andrew Kline is vicar of St.
John’s, Norristown, PA.

The Rev. Anne Meredith Kyle is rector of
Calvary and pastor of Christ & Trinity
(ELCA), Sedalia, MO.

The Rev. Scott Lee is rector of St. Barn-
abas, Warwick, Ri.

Eden Lewis is missioner for youth and
young adults in the Diocese of Western
North Carolina.

The Rev. Jeffrey C. Lewis is rector of St.

Mary’s by-the Sea, Pacific Grove, CA.
The Rev. Lin Lilley is rector of St. Alban’s,

El Paso.
The Rev. Reed J. Loy is rector of St.

Andrew’s, Hopkinton, NH.
The Rev. Shawn Malarkey is canon to the

ordinary in the Diocese of Pittsburgh.
The Rev. Kerry Mansir is a transitional

deacon at Christ Church, Gardiner, ME.
The Rev. Cheryl McFadden is associate

rector and director of family ministry at
Church of the Good Shepherd, Raleigh, NC.

The Rev. Sarah Midzalkowski is rector of
St. Paul’s, Jackson, Mi.

The Rev. Gabriel Morrow is rector of Cal-
vary, Burnt Hills, NY

The Rev. Brandon Thomas Mozingo is a
deacon atTrinity Cathedral, Pittsburgh, and
at Mon Valley Mission.

The Rev. Perry E. Mullins is rector of St.
Peter’s, McKinney, TX.

The Rev. Kathy Murray is rector of Beck-
ford Parish, VA.

The Rev. Thomas Murray III is rector of
Grace, Weslaco, TX.

Brendan O’Sullivan-Hale is canon to the
ordinary for administration and evangelism
in the Diocese of indianapolis.

Jee Hei Park is affiliate professor in New
Testament at General Theological Seminary
for the 2017-18 academic year.

The Rev. Cameron Partridge is rector of
St. Aidan’s, San Francisco.

The Rev. Juan Francisco Perez Jr. is
priest-in-charge of the Harlem Valley Min-
istry, NY.

The Rev. Joseph Peters-Mathews is vicar
of St. Joseph-St. John, Lakewood, WA.

The Rev. Robert Phillips is interim asso-
ciate for leadership development in the Dio-
cese of Washington.

Iain Quinn is director of music and
organist at St. Thomas, Savannah, GA.

The Rev. Sarah Quinney is priest-in-
charge of St. James, Lincoln, CA.

The Rev. César E. Ramirez-Segarra is
rector of Christ Church and St. Ambrose,
Philadelphia.

The Rev. Habacuc Ramos-Huerta is vicar
of iglesia El Buen Pastor, Durham, NC.

The Rev. David Read is rector of St.
Helena’s, Boerne, TX.

The Rev. Nicholas Roosevelt is rector of
St. Patrick’s and pastor of Our Savior (ELCA)
in Albany, GA.

The Rev. Nick Roosevelt is rector of St.
Patrick’s and pastor of Our Saviour (ELCA)
in Albany, GA.

The Rev. Eliacín Rosario-Cruz is rector of
St. John’s, Snohomish, WA.

The Rev. V. Beth Royalty is rector of Cal-
vary, Rochester, MN.

The Rev. Amanda Sampey is vicar of St.
James, Mosinee, Wi.

The Rev. Nikki Seger is rector of St.
Michael & All Angels, Lansing, Mi.

The Rev. Kate Siberine is curate at Good
Shepherd, Nashua, NH.

PEOPLE & PLACES
(Continued from previous page)
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1 Thess. 5:1-11 • Matt. 25:14-30

Talents and Time
“God has destined us not for wrath

but for obtaining salvation
through our Lord Jesus Christ” (1
Thess. 5:9). This bears repeating, as
wrath seems to roar in the readings ap-
pointed for the last weeks of the
Church year and the beginning of Ad-
vent. “God has destined us not for
wrath but for obtaining salvation
though our Lord Jesus Christ.” We are
here, in church, presenting ourselves
before God in full confidence that we
have an inheritance with the saints in
light, salvation in Jesus Christ our
Lord.

We are also here to keep time, to
watch, to observe ourselves with an
honest eye. We are here to admit what
we have done and left undone in the
short time we all have. “The days of
our life are seventy years, or perhaps
eighty, if we are strong; even then their
span is only toil and trouble; they are
soon gone, and we fly away” (Ps.
90:10). The call of God upon our lives,
the gifts that God has bestowed on us,
and the demand that we do some good
work in the world in the limited time
we have will — if wasted, if squan-
dered, if hidden — bear fruit in what
the Bible calls the Day of the Lord.
“The great day of the LORD is near, near
and hastening fast; the sound of the
day of the LORD is bitter, the warrior
cries aloud there. That day will be a
day of wrath, a day of distress and an-
guish, a day of devastation, a day of
darkness and gloom, a day of clouds
and thick darkness” (Zeph. 1:14-15).

Are we awake to the passing of time?
Are we vigilant in the moment? “For
you yourselves know very well that the
day of the Lord will come like a thief in
the night” (1 Thess. 5:2). Are we care-
ful and thoughtful, alert to the prompt-
ings of grace in our lives, and diligent
and prudent in our use of time? in the
world of the Bible, God’s wrath falls
upon those who are at ease, who rest
complacently, who squander the pre-
ciousness of their lives. How are we liv-
ing?

Jesus tells a story about a man who
entrusted his servant with his property.
One servant is given five talents, an-
other is given two, and a third is given
one. The first two servants invest their
talents and, when the master returns,
return the talents with interest, for
which they are commended and called
to “enter into the joy of your master”
(Matt. 25:21). The servant with one tal-
ent, fearing the severity of the master,
shows extreme caution. He digs a hole
in the ground and hides the talent.
That is, he fails to use it, to invest it, to
make it prosper. Are we at ease, com-
placent, lazy? Do we tell ourselves we
have all the time in the world?

Salvation is a gift, but a gift that is
worked out in time. it is a life lived to
the glory of God. These hard lessons
are saying that we each have something
to do. “For this end God gave us
speech, and hands, and feet, and
strength of body, and mind, and un-
derstanding, that we might use all
these things, both for our own salva-
tion, and for our neighbor’s advantage”
(John Chrysostom, Homily LXXVii,
on the Gospel of St. Matthew). it is a
beautiful part of our salvation to be
told that God has work for us to do in
the world. it is a blessing to till and
keep, to labor for God and for the
world. Be bold to invest.

Look it Up
Read 1 Thessalonians 5:8.

Think About it
in your work, remember to wear faith,
love, and hope.
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SUNDAY’S READiNGS | Last Sunday after Pentecost, November 26
Ez. 34:11-16; 20-24 • Ps. 100 or Ps. 95:1-7a

Eph. 1:15-23 • Matt. 25:31-46

Hidden intervention
The Word of God is alive and cre-

ative.“i, the LORD, have spoken”
(Ez. 34:24). The Lord speaks and it is
so. God creates, sustains, and observes
in love all being, and yet God is not in-
different to evil designs and the harm
they unleash. “The LORD saw that the
wickedness of humankind was great in
the earth, and that every inclination of
the thoughts of their hearts was only
evil continually” (Gen. 6:5). What, ac-
cording to the Bible, does God say and
do in the face of widespread injustice,
the abuse of the weak by the strong?

“i myself will judge between the fat
sheep and the lean sheep. Because you
pushed with flank and shoulder, and
butted all the weak animals with your
horns until you scattered them far and
wide” (Ez. 34:20-21). There is an an-
swer, an intervention, a sweeping litany
of caring acts on behalf of the weak all
punctuated with the personal pronoun
I. “i, the LORD, have spoken.” “i myself
will search for my sheep,” “i will seek,”
“i will rescue,” “i will bring them out,”
“i will feed them,” “i will make them lie
down,” “i will bring back the strayed,”
“i will bind up the injured,” “i will
strengthen the weak,” “i will save the
flock,” “i will set over them one shep-
herd,” “i will be their God” (Ez. 34:11-
16, 20-24).

Precisely how and when this inter-
vention occurs is left to our imagin-
ing. “Concerning that day and hour no
one knows” (Matt. 24:36). What is not
left an open question is how to wait.
Stay awake. Watch. Be vigilant. The
Nicene Creed, in the original Greek,
evokes urgency by using the present
participle in reference to a final judg-
ment. “Jesus Christ coming”
(ἐρχόμενον) again to judge the living
and the dead. The Latin version uses
the future participle (venturus est) to
suggest an immediate future: “He is
about to come.” The future tense in the
customary English translation may be
taken to suggest a long delay, as if
nothing is impending. No! Christ the
King is about to come. That is the

proper manner of Christian waiting in
every generation. He is coming. He is
at the door. The end is near.

Already, God is acting. God once
said to Moses, “i have come down to
deliver [my people] from the Egyp-
tians” (Gen. 3:8). God will do what
God will do, though often through frail
human vessels. “So come, i will send
you to Pharaoh to bring my people, the
israelites, out of Egypt” (Ex. 3:10). Je-
sus says to his disciples, “As the Father
has sent me, so i send you” (John
20:21). He says to Peter, “Feed my
lambs, tend my sheep” (John 21:15-
17). Jesus sent and still sends his disci-
ples to feed and tend and protect and
encourage and heal. it is urgent and
necessary work flowing directly from
the ministry and grace of Christ. The
church is God’s hidden and mysteri-
ous intervention.

What then are we to do? Do we sim-
ply run in every direction, compulsive
and impetuous in our desire to do
good deeds? Do we use other people to
prove our goodness? God forbid! Here
a long pause and deep stillness are re-
quired; maturity and wisdom. God
wants us to feed and tend, in works
humble or great, out of nothing more
than compassion, without any thought
of doing some extraordinary thing,
without conscious thought even of
God. “When did we see you?” Jesus
disappears in every good work. He is
every human need and every work of
compassion, though hidden in dark-
ness. “He vanished from their sight”
(Luke 24:31).

Look it Up
Read Matthew 25:37.

Think About it
Practice not seeing Jesus. Live your life
and draw near to others in loving com-
passion.

Christ Yesterday,
Today, and Tomorrow
inspired by the ideals of the Oxford
Movement from its founding in 1839,
S. Stephen’s Church in Providence,
Rhode island, continues to proclaim
the truth of the Catholic Faith within
the Episcopal Church through liturgy,
music, preaching, teaching, prayer,
study, fellowship, and service. its 155-
year-old Richard Upjohn gothic
revival church building stands in the
middle of the Brown University
campus.

S. Stephen’s spreads the Good News
through daily Masses, excellent
preaching and teaching, a meal site for
the homeless, and the Episcopal
Campus Ministry. The parish comprises
a diverse community of Christians from
every walk of life who unite through
Anglo-Catholic worship in the beauty of
holiness. The rector, Fr. John D.
Alexander, says that “the parish’s life is
marked by deep fidelity to the past,
hopeful anticipation of the future, and
joyful engagement with the wider
Church and world in the present.”

S. Stephen’s Episcopal Church
114 George Street

Providence, Rhode island 02906
401.421.6702

www.sstephens.org

A LIVING CHURCH Sponsor
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FLAGS AND BANNERS: Custom designed Episcopal
flags and banners by Festival Flags in Richmond,VA.
Please contact us by phone at 800-233-5247 or by email at
festflags@aol.com.
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The

Episcopal
Music ian’s
Handbook
61st Edition
Lectionary Year B
2017-2018

The essential guide for
church musicians and
clergy who are responsible
for maintaining appropriate
standards for music in the
liturgy.

livingchurch.org/emh
800.211.2771
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From the day its doors opened in 1848,
Church of the Holy Communion has
cherished these essentials: 

• We worship God in the beauty of
holiness. Here you’ll find a Mozart Mass
sung as a Mass (and not as a concert).

• We worship God by serving our
neighbor and respecting the dignity of
every human being. We have a biweekly
free medical clinic, a food pantry, and
meals-on-wheels, among other
ministries.  ere is a place for all to serve
and make our community a better place.

• We worship God with our heart,
mind, and soul. at is to say, we do not
minimize the intellectual calling of our
faith. Sermons are likely to quote
Augustine, C.S. Lewis, or e Beatles,
and remain firmly grounded in the
Faith Once Delivered to the Saints.

A LIVING CHURCH Partner

Church of the
Holy Communion
218 Ashley Ave.
Charleston, SC 29403
843.722.2024
holycomm.org

e Society of Mary is an international
Anglican devotional society in the
Catholic tradition. its object is to pro-
mote devotion to the Virgin Mother of
Our Lord Jesus Christ, bearing witness
to His Holy incarnation. is witness is
expressed in devotional and liturgical
practices designed to enrich the spiri-
tual lives of our members, and the
Church’s worship and mission. 

A LIVING CHURCH Partner

The Society of Mary, American Region
somamerica.org

e Wilton Diptych (detail), c. 1395-1399



Vail, Colorado
CHURCH oF THe TRAnsFIGURATIon
19 Vail Rd. • 970.476.0618
episcopalvail.com

bradenton, Florida
CHRIsT CHURCH
4030 manatee Ave. w. • 941.747.3709
christchurchswfla.org

Jacksonville, Florida
DIoCese oF FLoRIDA
325 n. market st. • 904.356.1328
diocesefl.org

orlando, Florida
DIoCese oF CenTRAL FLoRIDA
1017 e. Robinson st. • 407.423.3567
cfdiocese.org

sarasota, Florida
CHURCH oF THe ReDeemeR
222 south Palm Ave. • 941.955.4263
redeemersarasota.org

Vero beach, Florida
TRInITY CHURCH
2365 Pine Ave. • 772.567.1146
trinityvero.org

savannah, Georgia
sT. JoHn’s CHURCH
1 w. macon st. • 912.232.1251
stjohnssav.org

springfield, Illinois
DIoCese oF sPRInGFIeLD
821 s. second st. • 217.525.1876
episcopalspringfield.org

salina, Kansas
sAInT FRAnCIs CommUnITY seRVICes
509 e. elm st. • 785.825.0541
www.st-francis.org

shreveport, Louisiana
sT. mARK’s CATHeDRAL 
908 Rutherford street • 318.221.3360
www.stmarkscatheral.net

Hagerstown, maryland
sAInT JAmes sCHooL
17641 College Rd. • 301.733.9330
stjames.edu

new York, new York
sT. THomAs CHURCH
FIFTH AVenUe
1 west 53rd st. • 212.757.7013
saintthomaschurch.org

new York, new York
TRInITY wALL sTReeT
74 Trinity Pl. • 212.602.0800
trinitywallstreet.org

Tonawanda, new York
DIoCese oF wesTeRn new YoRK
1064 brighton Rd. • 716.881.0660
episcopalwny.org

Raleigh, north Carolina
sT. TImoTHY’s CHURCH
4523 six Forks Rd. • 919.787.7590
sttimothyschurch.org

Cincinnati, ohio
DIoCese oF soUTHeRn oHIo
412 sycamore st. • 800.582.1712
diosohio.org

oklahoma City, oklahoma
ALL soULs’ CHURCH
6400 n. Pennsylvania Ave. • 405.842.1461
allsoulsokc.com

oklahoma City, oklahoma
DIoCese oF oKLAHomA
924 n. Robinson Ave. • 405.232.4820
episcopaloklahoma.org

wayne, Pennsylvania
sT. DAVID’s CHURCH
763 s. Valley Forge Rd. • 610.688.7947
stdavidschurch.org

Providence, Rhode Island
s. sTePHen’s CHURCH
114 George st. • 401.421.6702
sstephens.org

nashville, Tennessee
DIoCese oF Tennessee
3700 woodmont blvd. • 615.251.3322
edtn.org

nashville, Tennessee
sT. GeoRGe’s CHURCH
4715 Harding Pike • 615.385.2150
stgeorgesnashville.org

sewanee, Tennessee
CommUnITY oF sT. mARY
soUTHeRn PRoVInCe
1100 st. mary’s Lane • 931.598.0046
stmary-conventsewanee.org
by the generous gift of the Rt. Rev.
& Mrs. D. Bruce MacPherson

Dallas, Texas
CHURCH oF THe InCARnATIon
3966 mcKinney Ave.
214.521.5101
incarnation.org

Dallas, Texas
DIoCese oF DALLAs
1630 n. Garrett Ave.
214.826.8310
edod.org

Dallas, Texas
sT. mICHAeL AnD ALL AnGeLs
8011 Douglas Ave. • 214.363.5471
saintmichael.org

THE LIVING CHURCH Partners 2017
SPONSORS

THE LIVING CHURCH seeks to build up the body, urged on by the love of Christ (see 2 Cor. 5).
To become a TLC Partner, please contact Christopher Wells: cwells@livingchurch.org or (414) 292-1240.

(Continued on next page)DIoCese oF DALLAs

DIoCese oF soUTHeRn oHIo
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Houston, Texas
THe CHURCH oF sT. JoHn
THe DIVIne
2450 River oaks blvd.
713.622.3600
sjd.org

Houston, Texas
DIoCese oF TeXAs
1225 Texas Ave. • 713.520.6444
epicenter.org

Houston, Texas
sT. DUnsTAn’s CHURCH
14301 stuebner Airline Rd.
281.440.1600
saintdunstans.org

Houston, Texas
sT. mARTIn’s CHURCH
717 sage Rd. • 713.621.3040
stmartinsepiscopal.org

san Antonio, Texas
CHRIsT CHURCH
510 belknap Pl.
210.736.3132
cecsa.org

west brattleboro, Vermont
JeRUsALem PeACebUILDeRs
P.o. box 2020 • 802.254.0068
jerusalempeacebuilders.org

milwaukee, wisconsin
CATHeDRAL CHURCH 
oF ALL sAInTs
818 e. Juneau Ave.
414.271.7719
ascathedral.org

(Continued from previous page) mobile, Alabama
CHRIsT CHURCH CATHeDRAL
115 s. Conception st.
251.438.1822
christchurchcathedralmobile.org

Tucson, Arizona
sT. PHILIP’s In THe HILLs
4440 n Campbell Ave.
520.299.6421
stphilipstucson.org

Carlsbad, California
sT. mICHAeL’s bY-THe-seA
2775 Carlsbad blvd.
760.729.8901
stmichaelsbythesea.org

Denver, Colorado
sAInT JoHn’s CATHeDRAL
1350 washington st.
303.831.7115
sjcathedral.org

meriden, Connecticut
ePIsCoPAL CHURCH
In ConneCTICUT
290 Pratt street, box 52
203.639.3501
episcopalct.org

washington, D.C.
CHRIsT CHURCH, GeoRGeTown
31st and o sts. nw
202.333.6677
christchurchgeorgetown.org

orlando, Florida
sT. mARY oF THe AnGeLs
6316 matchett Rd. • 407.855.1930
stmaryangels.org

oviedo, Florida
CAnTeRbURY ReTReAT 
& ConFeRenCe CenTeR
1601 Alafaya Trail • 407.365.5571
canterburyretreat.org

Parrish, Florida
DIoCese oF soUTHwesT
FLoRIDA
8005 25th st. e. • 941.556.0315
episcopalswfl.org

Augusta, Georgia
CHURCH oF THe GooD
sHePHeRD
2230 walton way • 706.738.3386
goodshepherd-augusta.org

savannah, Georgia
THe CoLLeGIATe CHURCH
oF sT. PAUL THe APosTLe
1802 Abercorn st. • 912.232.0274
stpaulsavannah.org

Indianapolis, Indiana
DIoCese oF InDIAnAPoLIs
1100 w. 42nd st. • 317.926.5454
indydio.org

new orleans, Louisiana
DIoCese oF LoUIsIAnA
1623 7th st. • 504.895.6634
edola.org

Potomac, maryland
sT. FRAnCIs CHURCH
10033 River Rd • 301.365.2055
stfrancispotomac.org

Grand Rapids, michigan
GRACe CHURCH
1815 Hall st. se • 616.241.4631
gracechurchgr.org

minneapolis, minnesota
ePIsCoPAL CHURCH
In mInnesoTA
1730 Clifton Pl., ste. 201
612.871.5311
episcopalmn.org

st. Louis, missouri
sT. PeTeR’s CHURCH
110 n. warson Road
314.993.2306
stpetersepiscopal.org

Jackson, mississippi
DIoCese oF mIssIssIPPI
118 n. Congress st.
601.948.5954
dioms.org

Albuquerque, new mexico
DIoCese oF THe RIo GRAnDe
6400 Coors blvd. nw
505.881.0636
dioceserg.org

santa Fe, new mexico
CHURCH oF THe HoLY FAITH
311 e. Palace Ave. • 505.982.4447
holyfaithchurchsf.org

Cooperstown, new York
CHRIsT CHURCH
46 River st. • 607.547.9555
christchurchcooperstown.org

Garden City, new York
DIoCese oF LonG IsLAnD
36 Cathedral Ave.
516.248.4800
dioceseli.org

Greenwich, new York
DIoCese oF ALbAnY
580 burton Rd. • 518.692.3350
albanyepiscopaldiocese.org

new York, new York
GRACe CHURCH
802 broadway • 212.254.2000
gracechurchnyc.org

Troy, new York
sT. JoHn’s CHURCH
146 1st st. • 518.274.5884
stjohnstroy.org

Durham, north Carolina
sT. sTePHen’s CHURCH
82 Kimberly Dr. • 919.493.5451
ststephensdurham.dionc.org

Philadelphia, Pennsylvania
DIoCese oF PennsYLVAnIA
3717 Chestnut st., ste. 300
215.627.6434
diopa.org

Pittsburgh, Pennsylvania
DIoCese oF PITTsbURGH
325 oliver Avenue, suite 300
412.721.0853
episcopalpgh.org

Charleston, south Carolina
CHURCH oF THe HoLY
CommUnIon
218 Ashley Ave. • 843.722.2024
holycomm.org

Columbia, south Carolina
DIoCese oF UPPeR
soUTH CARoLInA
1115 marion st. • 803.771.7800
edusc.org

nashville, Tennessee
CHRIsT CHURCH CATHeDRAL
900 broadway • 615.255.7729
christcathedral.org

Corpus Christi, Texas
CHURCH oF THe GooD
sHePHeRD
700 s. Upper broadway
361.882.1735
cotgs.org

Dallas, Texas
CHURCH oF THe GooD
sHePHeRD
11122 midway Rd.
214.351.6468
goodshepherddallas.org

Dallas, Texas
sT. AUGUsTIne’s oAK CLIFF
1302 w. Kiest blvd. • 214.371.3441
staugustinesoakcliff.org

Fort worth, Texas
DIoCese oF FoRT woRTH
2900 Alemeda st.
817.244.2885
fwepiscopal.org

midland, Texas
TRInITY sCHooL oF mIDLAnD
3500 w. wadley Ave.
432.697.3281
trinitymidland.org

navasota, Texas
CAmP ALLen
18800 Fm 362 • 936.825.7175
campallen.org

SPONSORS
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boston, massachusetts
DIoCese oF mAssACHUseTTs
138 Tremont st. • 617.482.5800
diomass.org

Las Vegas, nevada
DIoCese oF neVADA
9480 s. eastern Ave., ste. 236
702.737.9190
episcopalnevada.org

Greenwich, new York
CommUnITY oF sT. mARY
eAsTeRn PRoVInCe
242 Cloister way • 518.692.3028
stmaryseast.org

Henrietta, new York
DIoCese oF RoCHesTeR
3825 e. Henrietta Rd. ste. 100
585.473.2977
www.episcopalrochester.org

new York, new York
CALVARY–sT. GeoRGe’s
61 Gramercy Park n.
646.723.4178
calvarystgeorges.org

new York, new York
CHRIsT & sT. sTePHen’s
CHURCH
120 w. 69th st. • 212.787.2755
csschurch.org 

new York, new York
CHURCH oF THe
TRAnsFIGURATIon
1 e. 29th st. • 212.684.6770
littlechurch.org

Chapel Hill, north Carolina
CHURCH oF THe HoLY FAmILY
200 Hayes Rd. • 919.942.3108
chfepiscopal.org

Kinston, north Carolina
DIoCese oF eAsT CARoLInA
705 Doctors Dr. • 252.522.0885
diocese-eastcarolina.org

Raleigh, north Carolina
sT. mICHAeL’s CHURCH
1520 Canterbury Rd.
919.782.0731
holymichael.org

winston-salem, north Carolina
sT. TImoTHY’s CHURCH
2575 Parkway Dr. • 336.765.0294
sttimothysws.org

Fargo, north Dakota
DIoCese oF noRTH DAKoTA
3600 25th st. s. • 701.235.6688
ndepiscopal.org

Pittsburgh, Pennsylvania
sT. AnDRew’s CHURCH
5801 Hampton st. 
412.661.1245
standrewspgh.org

Hendersonville, Tennessee
sT. JosePH oF ARImATHeA
103 Country Club Dr.
615.824.2910
stjosephofarimathea.org

Allen, Texas
CHURCH oF THe sAVIoR
110 s. Alma Dr. • 214.785.1612
ofthesavior.org

Dallas, Texas
sT. mATTHew’s CATHeDRAL
5100 Ross Ave. • 214.823.8134
episcopalcathedral.org

Denton, Texas
sT. DAVID oF wALes
623 ector st. • 940.387.2622
stdavidsdenton.org

Houston, Texas
sT. FRAnCIs CHURCH
345 Piney Point Rd.
713.782.1270
sfch.org

Irving, Texas
CHURCH oF THe ReDeemeR
2700 warren Cir. • 972.255.4171
redeemer-irving.org

Lubbock, Texas
DIoCese oF noRTHwesT
TeXAs
1802 broadway • 806.763.1370
nwtdiocese.org

Tyler, Texas
CHRIsT CHURCH
118 s. bois d’Arc • 903.597.9854
christchurchtyler.org

waco, Texas
HoLY sPIRIT CHURCH
1624 wooded Acres Dr.
254.772.1982
holyspiritwaco.com

Charlottesville, Virginia
CHRIsT CHURCH
120 High st. w. • 434.293.2347
christchurchcville.org

seattle, washington
DIoCese oF oLYmPIA
1551 10th Ave. e • 206.325.4200
ecww.org

Delavan, wisconsin
CHRIsT CHURCH
503 e. walworth Ave.
262.728.5292
christchurchdelavan.com

Phoenix, Arizona
DIoCese oF ARIZonA 
114 w. Roosevelt st.
602.254.0976
azdiocese.org

wilmington, Delaware
DIoCese oF DeLAwARe
913 wilson Rd. • 302.256.0374
dioceseofdelaware.net

maitland, Florida
CHURCH oF THe GooD
sHePHeRD
331 Lake Ave. • 407.644.5350
goodshepherdmaitland.com

miami, Florida
DIoCese oF soUTHeAsT
FLoRIDA
525 n.e. 15 st. • 305.373.0881
diosef.org

orlando, Florida
CATHeDRAL CHURCH
oF sT. LUKe
130 n. magnolia Ave.
407.849.0680
ccslorlando.org

santa Rosa beach, Florida
CHRIsT THe KInG CHURCH
480 n. County Hwy. 393
850.267.3332
christthekingfl.org

Tallahassee, Florida
HoLY ComFoRTeR
ePIsCoPAL CHURCH
2015 Fleischmann Rd.
850.877.2712
hc-ec.org

south bend, Indiana
DIoCese oF noRTHeRn
InDIAnA
117 n. Lafayette blvd.
574.233.6489
ednin.org

Des moines, Iowa
DIoCese oF IowA
225 37th st. • 515.277.6165
iowaepiscopal.org

Lafayette, Louisiana
CHURCH oF THe AsCensIon
1030 Johnston st. • 337.232.2732
ascensionlafayette.com

Portland, maine
DIoCese oF mAIne
143 state st. • 207.772-1953
episcopalmaine.org

boston, massachusetts
THe CHURCH oF THe ADVenT
30 brimmer st. • 617.523.2377
theadventboston.org

san Antonio, Texas
DIoCese oF wesT TeXAs
111 Torcido Dr. • 210.824.5387
dwtx.org

salt Lake City, Utah
DIoCese oF UTAH
75 s. 200 east • 800.343.4756
episcopal-ut.org

Charlottesville, Virginia
moCKInGbIRD mInIsTRIes
100 w. Jefferson st. 
434.293.2347
mbird.com

Fairfax, Virginia
TRURo AnGLICAn CHURCH
10520 main st. • 703.273.1300
truroanglican.com

Richmond, Virginia
DIoCese oF VIRGInIA
110 w. Franklin st. • 800.DIoCese
thediocese.net

Charleston, west Virginia
DIoCese oF wesT VIRGInIA
1608 Virginia st. e.
304.344.3597
wvdiocese.org

Appleton, wisconsin
DIoCese oF FonD DU LAC
1051 n. Lynndale Dr. ste. 1b
920.830.8866
episcopalfonddulac.org

soCIeTY oF mARY
AmeRICAn ReGIon
superior: Fr. John D. Alexander
114 George st.
Providence, RI 02906-1189
somamerica.org

ASSOCIATES



FEBRUARY 1, 2018
The Most Rev. Michael Curry 
Presiding Bishop of the Episcopal Church
Lecture: “Why the Episcopal Church Needs  World Anglicanism”

The Most Reverend 
Michael Curry was installed 
as the 27th Presiding 
Bishop and Primate of 
The Episcopal Church on 
November 1, 2015. Bp. 
Curry continues to be a 
deeply respected leader in 
the Anglican Communion. 
At VTS he will remind 
Episcopalians why the 
Communion is essential. 
Register to attend or live 
stream online on the VTS 
website: www.vts.edu. 

NOVEMBER 15, 2017
The Most Rev. Dr. Josiah Idowu-Fearon
Mollegen Lecture: “The Vitality of World Anglicanism”

Josiah Idowu-Fearon was appointed Secretary General of 
the Anglican Communion in 2015. He was awarded the 
Cross of St. Augustine in 2003. He has expertise in Muslim-
Christian relations. In his lecture, and in conversation 
with panelists, he will bring to the audience an expansive 
vision of the dynamism of World Anglicanism today and its 
potential for future growth.

Virginia Theological Seminary’s Center for Anglican Communion Studies 
Celebrates its 20th Anniversary

HIGHLIGHTS AND GUESTS

September 2017–May 2018
Art Exhibit: “Art and Artifacts of  

the Anglican Communion”
Bishop Payne Library

February 5–28, 2018
Rev. Canon Rosemary Mbogo 

(Anglican Church of Kenya) 

February–March, 2018 
Bp. Paul Bayes  

(Diocese of Liverpool, UK) 

March 28–Apr 20, 2018
Canon John Kafwanka (Anglican 

Communion O�ce, London) 

July 5–13, 2018
Race in the Communion event  

at General Convention 2018


